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A word of explanation in reference to the phrase “ Science 
of Being” is due the reader. The “Science of Being” is a 
teaching which aims to be logically deductive and free from 
assumptions, warranted or unwarranted; one that is part of the 
class of the century work that is lifting the veil of mystery from 
human existence, origin, and destiny. In so brief an effort, one 
which deals with a branch, not the whole tree, more may be 
indicated than can be exhaustively explained. 

[t is sought by comparison of the two theories, by the con- 
trast between the view of Immortality here presented and the 
popular view of Reincarnation, to draw attention to one’s idea 
if Immortality, to see if it does not need a re-forming,“a shap- 
ing more in accord with the deepening convictions of maturer 
judgment. The opinions of our earlier years were colored by 
inheritance and association. With experience, and the thought- 
fulness it engenders, it is inevitable that they should be more or 
lows changed and modified, a consequence that comes like a shock 
When it seems to mean disloyalty to what we have openly pro- 
fowed to believe, but which is an invigorating tonic to an hon- 
oully seeking soul. 

Ask yourself, “What do I understand by immortality? ” 
Avk your friends, anyone whom you meet, for their idea on this 
mibject, and see how vague it is when they seek to put it into 
ilefinite statement. It is something we believe awaits us, but 
ii what it consists—how elusive! To wear golden crowns and 
White robes and play on harps forever would be no adequate 
Wilwtitute for the present life with all its pains and sorrows. 
Wore this the alternative one would prefer not to live forever. 
This childish idea of immortality is fast being abandoned. 
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4 PREFACE. 


None the less one positive and definite is still needed, and if this 
work can but excite thought and attempt to examine and re- 
vise what we had considered settled, it will bear a part in that 
re-formation that constitutes the world’s progress. 

The indulgence of the reader for a repetition that seems 
an underestimate of his intelligence is craved. The full mean- 
ing and force of a statement now and then are more fully re- 
vealed by immediate connection with another, even though that 
other has been made before. These chapters have been written 
at intervals in a very busy life, but it is hoped the thread of con- 
tinuity has not dropped so effectually out of sight that the 
reader will have difficulty in tracing it. With one exception 
they were published in the monthly “ The Exodus.” 

Ursuta N. GEsTere.p. 
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CHAPTER L 


ADVANTAGES AND DISADVANTAGES OF THE THEORY OF 
REINCARNATION. 


The failure of scholastic theology to answer satisfactorily the 
eager questioning of those who think—who fear—there may be a 
life after the death of the body, has prepared the way for a 
revival of the Eastern theory of Reincarnation. This theory 
meets with a consideration and acceptance that threaten to dis- 
place life-long beliefs, cherished, because handed down from a 
more immediate past, and because they have been associated with 
those whose word was venerated. 

Because the theory tends to satisfy one’s sense of justice, by 
¢xplaining the inequalities and seeming inconsistencies of ex- 
istence, it finds a welcome denied to the belief that an all-wise 
and all-loving God creates some of His children to enjoy all the 

ood things of life and others to be afflicted with all its woes. 
lhe partiality of such a God is forsaken for the unserving justice, 
irrespective of race and environment, that renders to every man 
What he has made for himself. Impersonal law and order take 
the place of personal favor and disfavor. Man as the arbiter of 
his own destiny supplants man, the victim of circumstances. 

As compared to the view that each man is distinctively and 
specially created by God and placed in desirable or undegirable 
families and conditions according to His good pleasure, to bear 
Whatever they bring upon him if he can, and to dic if he cannot, 
the theory, that all now living in the world have been here before 
ind are experiencing the consequences of their acts in previous 
lives, is infinitely preferable. But the matter is not one of com- 
> merely. Is the theory true? is the question to be an- 
ewored. 

()n the basis that the soundest theory is the one that accounts 
for the most facts, much may be said in favor of Reincarnation; 
for it accounts for many things unaccounted for by modern 

ristianity. The final question, however, is the one whose an- 
ewer we must seek, a quest that cannot be more than temporarily 

ovented by a transient satisfaction. How is it to be answered? 
ow ie the knowledge that will supply the answer to be gained? 
Ht) 











10 REINCARNATION OR IMMORTALITY? 


Those who stand helpless before the dead wall of the un- 
knowable will consider it useless to make such effort. Those to 
whom knowledge of truth is a very breath of life will be willing 
to undertake the effort necessary to discovery; will be willing 
to pause exhausted by the way till they can gather strength to 
go on, rather than solace themselves with what is not proven to 
be true, with what may be proved to be untrue. | 

In our search for knowledge all evidence may be classified 
under two heads, Existence itself is a search for knowledge, and 
all evidence gained in existence belongs under one or the other. 
The evidence of our senses and the evidence of our faculties cover 
the whole ground. Thus, evidence is necessarily cumulative, al- 
though we exhaust the evidence of our senses before we reach the 
limitations of our faculties. 

We look upon what we call a man, we see him for a season 
and then he is gone. Our senses give us the fact of existence: 
they do not yield its why and wherefore. Here the evidence 
of our faculties must supplement the evidence of our senses. All 
dissection and analysis of the physical body yield not a scintilla 
of evidence of what living man is, whence he came, whither he 
goes. It reveals a wonderful and beautiful order, a marvelous 
adaptation to environment, but the question, whence and why, 
remains unanswered. 

For too many the evidence of the faculties is speculation: is 
surely speculation when they do not begin operation with what, 
to the senses, are visible facts. If there be not the sense-phenom- 
enon to start with, to them all action of the faculties is based 
upon an assumption, and the conelusions reached must be un- 
reliable. And yet, by the very nature of things, we are forced 
to turn to this kind of evidence at last, and only in this way can 
the soundness or unsoundness of the theory of Reincarnation be 
established. 

After a careful review of the proofs adduced to show its 
truth, none is found that is really a proof, none that cannot be 
accounted for another way. So far as the writer is acquainted 
with them they may be as readily cited as proofs against Rein- 
carnation, for they all can be made to fit in a contrary theory. 
Memory is too unreliable to admit a self-declared memory of a 
previous incarnation to be proof of such incarnation. This can 
mean nothing to others, however satisfactory it may be to the 
one who has it. The wide differences in people, the child prodi- 
gies, and the grown-up weaklings are no proof, for the nature 
of the human soul explains all these discrepancies. 

The antiquity of the theory, the numbers who have believed 
in it in the past are no proof, for we all know it is as possible to 
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transmit error from generation to generation as to transmit truth. 
That it is the only way by which justice is rendered to all is : 
dogmatic statement, for there is another way that can be oe 
and followed by those who are ready to make the attempt. That 
it is the only way that Sant nat so far found, is a statement 
1ich may remain unchallenged. B 
—_- d venteat discoveries ace by the greatest thinkers that 
ever lived, and which are equally the property of all men as their 
possibility, can have no possible interest or value for the one in- 
capable of seeing and understanding them. They are a sealed 
book, an unknown tongue, mighty though they may be in what 
they promise for the human race, till the individual ripens to the 
recognition. ; 
SS one has = to be a student of human existence, and a care- 
ful observer, to see that it is made up of a series of recognitions, 
and that things metaphysical are not the first recognized. fia: 
the physical, then the metaphysical, and afterward the spiritual, 
is the natural order. First the evidence of the senses, then the 
evidence of faculties combined with evidence of the senses, after- 
ward the internal evidence only. As said before, when one 1s 
ready for evidence higher than that of the senses only, he can 
have it; and no power on earth or in heaven can give it to him 
afore he is ready, J 
sere videncs te to the unsoundness of the theory of Reincarna- 
tion, and the truth of continuous Incarnation, can be presented 
to-day. But to whom? Only to those capable of recogniuon. 
But what a shock to one’s intellectual pride to be told that he is 
not capable of seeing what another points out! Of course this 
does not apply to you, my dear reader, or to you, or to you; but 
the fact remains that this question of Reincarnation or no Rein- 
carnation can be settled only according to the evidence of our fac- 
ulties. By its nature it cannot be determined by the evidence 
of the senses. It follows, therefore, that only those who can hold 
themselves to a process of abstract reasoning, without losing the log- 
ical continuity till the reasoning reaches the facts and accounts for 
‘hem, can gain the necessary evidence. Reincarnation must = 
shown to be either logical or illogical, there is no other way. 
lowical it may be true, if illogical it may be untrue. 
With all the facts arrayed as proofs of the truth of Reincar- 
nation, an important one seems to be omitted. A reincarna- 
(lonist may discourse glibly of his former incarnations, of who, 
whit, and where he was as he remembers them, but the first. one 
iu slvrangely overlooked. If the present incarnation is what was 
mace by previous incarnations, if what we are experiencing to-day 
ju the effect of previous acts which we are working out, if all we 
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undergo now is the result of past thoughts and acts, what was 
our first incarnation, and what its experiences when we had made 
no previous Karma? What were our conditions in our first in- 
carnation and to what were they due? ‘T'o what they were due 
is, for our purpose, more important than what they were. What 
they were, is past and gone; what caused them is of yital interest; 
for, not having been incarnated before, we could not have made 
them for ourselves. 

_Here reincarnationists are strangely silent, and the seeker 
for information gets little satisfaction. However many times we 
may have been in this world before, there must have been a first 
time. Of what stupendous importance is this first time when 
so much hinges upon it! The second time we were here we ex- 
perienced the consequences of what we had thought, said, and 
done in our first incarnation; but to what was our experience 
due the first time? We must have had experiences good and bad, 
for existence and experience are synonymous, but they could not 
have been due to our personal causation. It follows, then, that 
we can and do experience what we do not personally cause, a fact 
that alters the absoluteness of the theory of Reincarnation. 

_ Here let us pause to admit the possible difference between 
Reincarnation as believed in and presented by many devoted ad- 
herents, and a theory which, as part of a philosophy of life, may 
have a very different meaning when in its proper place relative 
to the whole. The theory of Reincarnation is rendered more or 
less absolute by being separated from that to which it is relative. 
The average Western mind does not grasp readily the metaphysi- 
cal subtleties of Oriental philosophies, though it accepts a prac- 
tical demonstration at sight. The practicality of Reincarnation 
has made a place for the theory without, unfortunately, stim- 
ulating effort toward finding and proving a complete system of 
which it is a part. “It answers my questions, solves my doubts, 
and reconciles me to my fate,” say many, and this practically 
renders a wearisome research superfluous. | 
_ But it cultivates an expectancy, a looking forward to another 
imearnation, a return to this world after having left it through 
death. The reincarnationist through this expectancy overlooks 
a present possibility. Ask any one of them “Can you not so 
live in your present incarnation as to render another one unneces- 
sary? ”’ and he will reply, in substance, “Oh! I expect to rein- 
carnate again and again. Many lives are needed to complete ex- 
istence,” 

_ Many as are the seeming advantages of the theory, they are 
outweighed by its disadvantages for the one who is able to see 
and keep in mind a complete system of thought; a system that 
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explains what, whence, and where. It is a disadvantage if one 
is led to overlook and fail to use present possibilities, and this 
is one of the lamentable results of the theory of Reincarnation. 
“Tt will all come right in my next incarnation ” is a poor excuse 
for the continuance of the undesirable in this. One excuses him- 
self and permits what he could overcome and remove to continue, 
by believing that present conditions and circumstances are fixed, 
as Karma previously made; and that he must submit to them, 
making meanwhile as good Karma for his next incarnation as 
possible; another way of going to Heaven to get your reward of 
merit after you die. 

So far as the writer’s observation extends, there is the ten- 
dency with reincarnationists analogous to the tendency with or- 
thodox Christians—“ Submit to the present, you cannot help it; 
look to the future for compensation.” Discerning the impersonal 
nature and therefore the relentlessness of the law of cause and 
effect, and failing to discern the power of individuality that may 
be exercised successfully at any moment, they are bound by that 
law, because they bind themselves to vt. Being so bound, they must 
experience what otherwise they need not encounter. In order to 
place before the reader as clearly as possible what it is proposed 
to examine and establish, let us state concisely the theory of Re- 
incarnation and Karma—for they belong together—its advan- 
tnges and disadvantages, and what it is proposed to offer in their 
place. 
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CHAPTER II. 


In BonDAGE TO KARMA. 


























Karma is the law of cause and effect. Every act of ours is 
a cause that will bring its effect and from which there is no escape. 
Every act of every individual, community, nation, and race will 
bring its Karma, its effect. Neither the individual, community, 
nation, nor race can ayoid the issue. The result is absolutely sure 
and it must be met. 
We who are now living in this world have lived in if many 
times before and will come back to it for further incarnation again 
and again. As this world is the place where we have sowed our 
seed, we must come back here in order to reap after our sowing. 
In this incarnation we are reaping the seed sown in previous incar- 
nations, and we are also sowing the seed that will determine what 
we reap in future incarnations. Each incarnation is a combined 
sowing and reaping, and the repetition of this process must con- 
tinue till we have reached the point where incarnation is no longer 
necessary, till we attain Nirvana. But this altitude is, and can 
be, reached only through a long succession of lives in this world. 
The advantages of the theory are: first, elimination of the 
idea of a personal God who governs all things by fiat; second, 
ever-operative justice in place of favoritism and preferment; 
third, law instead of luck or chance; fourth, evil self-made and 
bestowed, rather than divinely appointed and inflicted. 
That these advantages are powerful arguments for accept- 
unce of the theory cannot be gainsaid. 
The disadvantages are: first, undue prominence of law 
(hrough over-emphasis and obscuration of the power of the indi- 
vidual; second, the tendency to put off to the future what might 
tw done to-day, by leaving to the law what might be accomplished 
hy the individual; third, the disposition to accept passively what 
the law brings, instead of compelling the law to bring what is 
peyuinite; fourth, perpetuation of the mistaken view that physical 
(leath ia such a necessary factor for the betterment of man; fifth, 
vation of a condition by making it a locality. 
Tho Science of Being offers all the advantages of the theory 
17 
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of Reincarnation and none of its disadvantages. Its answer to the 
question, “‘ What is the purpose of existence?” is, “Self-discovery, 
self-knowledge, and self-realization.” Whatever the purpose of 
existence may be, it is self-evidently true that what helps to for- 
ward that purpose is desirable; whatever puts an obstacle in the 
way is undesirable. If the purpose of existence be self-discovery, 
self-knowledge, and self-realization, all that helps to the finding, 
knowing, and proving our nature and possibilities is good. What- 
ever tends to hide our nature and delay the proof of our possi- 
bilities is, by comparison, bad. | 

The Science of Being reveals and emphasizes that Power 
of the Whole that is the power of the individual, and shows how 
that power may be brought to bear upon the law of cause and 
effect. While pointing out equally with the theory of Reincarna- 
tion the relentlessness of this law, it points out also the possi- 
bilities of the present day and hour, rendering bondage to the 
law unnecessary and freedom from the bondage an inherent 
right. The difference between the theory of Reincarnation, as 
observed in its results with those who accept it, and the Science 
of Being is the difference between Law and Gospel; between the 
relentless sequence of cause and effect, and the power of the indi- 
vidual—that gospel of glad tidings that shall be for all men 
when they are ready to unbind themselves from the law. 

As a help toward seeing the difference between the two let 
us consider a simple fact in nature. Wheat seed will, if sown, 
produce wheat. Every seed bears fruit after its own kind. This 
is law. No amount of beseeching on our part will make wheat 
seed produce oats. The law is inexorable and we are bound by it. 
If we sow wheat, we must reap wheat, for no other crop can come 
from wheat seed. Nature is natural sequence and order, the per- 
sistence of effect from antecedent cause, and no desire or effort 
on our part will ever change the course of nature. But does it 
follow that we must be in bondage to Nature? Can we not take 
advantage of law when we know the law? Knowing that wheat 
seed will produce wheat, that every seed will inevitably bear fruit 
after its own kind, can we not determine beforehand what our 
harvest shall be? Are we obliged to reap wheat if we do not wish 
wheat? We must reap wheat if we sow wheat, but need we sow 
wheat? Here we are free agents, when we know the law. We can 


choose what we will sow. This is the power of the individual 


that places him above the law. 

Fixed as is the law, he is greater than the law, for he can 
choose and it can not. He can make the law serve him, when 
he has gained knowledge of the law and of his own nature and 
power, not before. Till he gains this knowledge, he is in bondage 
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to the law, because in his ignorance he binds himself to it. “I 
cannot help it,” he says, when reaping his crop of wheat, and it 
is true in one sense. He cannot help it that wheat seed produces 
wheat, but what an opportunity he is throwing away if he thinks 
he cannot help sowing wheat. 

Self-discovery and self-knowledge free us from bondage to 
the law without changing the law itself in the least degree. The 
law remains forever the same, but the results it brings to us need 
not remain forever the same. All depends upon our relation to 
the law. Naturally ignorant of it, we are bound by it. Gaining 
knowledge of it and of our own power, we are freed from the 
bondage, if we use this knowledge. Admitting, for the sake of 
argument, that we are to-day reaping after a previous sowing, 
it does not follow that after we die we must return to this world 
{o reap another crop. Now and here we may discover our own 
higher nature and power and so apply our knowledge as to have 
i different future than would otherwise be the case; for we may 
fot only choose the seed we sow, but the soil we sow it in, a 
possibility that obviates the necessity for return to the natural 
mil. If we do not sow our seed in this world, we need not return 
this world to reap it; and it is possible for the individual, 
While wearing the coat of skin that connects him with this physi- 
wu! world, to live and sow his seed in quite another one. 

This possibility prevents Reincarnation from being an abso- 
litte necessity. This house and grounds are mine by inheritance. 
They have belonged to my family for many generations. As a 
Hiember of the family they are mine. As an individual, I can 

mounce what naturally belongs to me as a member of the fam- 
ly, if I choose, and live elsewhere. I need not continue in- 
pvitubly to sow my wheat in the same old field. I can find a 
few one for myself, though that one belongs to the family; for 
f# an individual I am more than as a member of the family. 
Ae un individual, I can live the life that frees me from what 
would naturally be my life as a member of the family. I can 

0 alsewhere instead of living and dying in the old house; but 
fl depends upon whether I live the life of the individual or the 
Tif of a member of the family. Here is where I have the power 
te thoose, to choose between the whole wide world or the cir- 
HMiweribed area of one who perpetuates the family. The law 
HY Pitine und effect is the same in either case, but it does not bring 

mime results to me. 

Another point—admitting that I must reap wheat if I have 
Wel wheat, who or what determines how I reap it? Fifty 
YON Aro rasa was cut by hand-scythes, and a dozen men, each 

1) lin woythe, were necessary for the average farm. They 
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began before sunrise and worked till sunset many days before 
the hay was in the barn. But now with a hay-cutter and a 
horse-rake two men do the same amount of work in far less time. 
Has the law changed? Grass must be cut at the right season, 
be cured by the sun, and be stored in the barn, if the cattle shall 
have food in the winter. ‘This necessity is the same now as then, 
but how the necessity is met differs widely. More mind and 
less musele make the difference. Machines have been invented 
that save labor. Analogous result is possible on the metaphysical 
plane. In this present incarnation we can utilize forces that will 
render unnecessary the constant repetition of old ways and means. 
Admitting that we are reaping after previous sowing, we may reap 
with new and improved machinery. We need not necessarily 
gather our crop of experiences as our fathers and grandfathers 
gathered theirs. All depends upon how much we know and how 
far we use what we know. If we have self-knowledge and apply 
it practically, if we pit the power of the individual against the 
law of cause and effect, we can accomplish in far less time and 
with far less wear and tear what otherwise would be worked out 
more tediously by the law. | 

By a straight line it is five miles from A to B. We cannot go 
from A to B except we cover this five miles. Nothing we can 
do can lessen the distance. Suppose it were our inevitable des- 
tiny to go from A to B, then the law that governed our destiny 
would be, “ Cover that five miles, there is no other way.” Our 
first and natural means to the end would be our own feet. We 
could plod wearily along reaching B in time, in, say, five hours. 
The law is inexorable; we must travel the distance of five miles. 
But here is one who draws upon his resources instead of upon 
his feet for a way of traveling. He spends no time im trying 
to make that five miles three, but in discovering a way of tra- 
versing the distance that will amount practically to the same 
thing. He fashions a cart and uses animals to draw it and travels 
the five miles in four hours. Has the law changed? He has used 
the power of the individual and changed the mode of travel, les- 
sening the time that otherwise would be necessary for the journey. 
Here is another, having the same destiny to fulfil, for the law 
is no respecter of persons. Using his own powers he fashions an 
engine, utilizes the power of steam, and makes the journey in one 
hour. In all cases the distance is the same, the same journey 1s 


made, but how it is made depends upon the individual, and, for 


himself, he can approach to annihilation of time and space; for 
the lessening of the time from five hours to one is practically this 
annihilation. All depends upon what he uses. Nature offers him 


infinite resources, and in himself is the power to utilize them, but 
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if he is ignorant he will depend only upon his own feet and have 
a long, wearisome journey. Knowing only the law, ignorant of 
the power of the individual, in his ignorance he will bind himself 
to the law, and thus bound he accomplishes only what the law 
works out for him. He can progress no faster than the law moves, 
for he is bound to it. 
This is the attitude of reincarnationists, as observed by the 
writer. They bind themselves to the law of Karma, and rein- 
carnation again and again 1s necessary because they can progress 
no faster than the law moves. The time required for making 
a journey, not the distance, depends upon how one travels. The 
distance is fixed, the means of travel are unfixed. As possibil- 
ities they differ, and the individual, when he has knowledge, has 
power to determine how he will travel, what means he will em- 
a And by the exercise of his own power he passes and leaves 
behind those who are carried by the law of distance, because they 
are using only their feet when their faculties would serve them 
better. Nature is fixed, the destiny of the human soul is fixed, for 
it is governed by law. From the first recognition of being, from 
“| am” to the full realization of God-likeness, all is law and 
order. No one of us ean alter by a hair’s breadth what belongs 
between this A and B, the distance the human soul must travel. 
fut anyone of us can choose his mode of travel, though no one 
does choose till he gains some self-knowledge. Without use of 
our own inventive powers, we must travel it according to law, 
hecause we unwittingly bind ourselves to the law. Traveling with 
if a4 Our conveyance, we can cover the distance no faster than it 
moves. 
This is the way in which reincarnationists travel—fulfil 
thoir destiny; a way that, logically, from their point of view, 
eompels numberless incarnations for the working out of Karma. 
hoy admit, theoretically, the possibility of living the present life 
oo a fo avoid another return to this world, but practically all ten- 
(lomey and expectancy are toward return. The possibility is sub- 
Wwerged and the probability is exaggerated, till there is no expec- 
taney of the possibility. This is the practical result of the theory 
feinearnation, as observed by the writer, a result that is a nulli- 
tion of the power of the individual, more ’s the pity. To mag- 
ify the law is to minimize the power of the individual. To 
wpnify the power of the individual is to minimize the law. 
Whiieh in the more helpful? To magnify the law is to bind one’s 
i {o it inevitably. To magnify the power of the individual is 
1) Win freedom from bondage to the law. It is the difference be- 
fwien (he Old and the New Dispensations. Under which are you 
vig? An a reincarnationist you must suffer out your destiny. 








a 
| 
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As one who sees the meaning of existence, the power of the indi- 
vidual, and uses the means at hand, you lessen the time of your 
journey; a result that is practically a lessening of distance, though 
the law that makes it what it is, still prevails; and this lessening 
is less suffering, sorrow, and pain. In the long way the law event- 
ually overcomes for you. In the other way by means of the law 
you overcome. 





THE GREAT STAIRCASE. 

















CHAPTER IT. 
THE GREAT STAIRCASE. 


This is the great, the mighty fact, awaiting discovery now 
and always: “I, the individual, am greater than the law of 
cause and effect;” a discovery retarded for those who bind 
themselves to the wheel of Karma. So bound they must fol- 
low its revolutions, and stern necessity is unmoved and un- 
changed by their sighs and tears. But if there be individual 
power to unloose from this wheel, the sighs and tears need not 
continue; neither will there be need of the stoicism that comes 
of perception of the relentlessness of the law without the higher 
perception. 

Stoicism and asceticism are natural products of one per- 
ception without the other, looking to the future and overlooking 
the present, the equally natural accompaniments. Use of pres- 
ent opportunity to the possible end, whatever the natural con- 
ditions, is the greatest of all requisites; and without the higher 
perception this use is bound to be omitted, so strong is the in- 
fluence of sensation. What we feel naturally dominates us till 
we learn to generate a counteracting feeling; till the evidence 
of faculties challenges the evidence of the senses. 

As a help toward perception of the power of the indi- 
vidual in its relation to the law of cause and effect, and as 
an illustration of the view offered in place of the theory of 
Kteincarnation—as this is generally understood and accepted— 
fuppose a great staircase. Its foot is enshrouded in darkness, 
ifs summit is enveloped in light. Emerging from the darkness 
it stretches away out of sight. Step follows step, none are 
lncking, for it is a perfect staircase. Each step affords foot- 
hold for the next higher one, there are no gaps or breaks. The 
awoont of this staircase will be orderly because of its nature. 
ho one who makes the ascent will begin at the bottom and, 
ilep by step, work his way toward the top. His ascent will 
hogin in darkness, not in light, and end in light, not in darkness. 

At the bottom step he can have no knowledge of what lies 
fay above him. He can see only his immediate standing ground 
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and that but dimly, because of the enshrouding darkness. He 
must grope blindly about the first step of this staircase till he 
finds where to plant his feet to ascend above it. In his grop- 
ing he is bewildered, because he ean only feel; he cannot see. 

Suppose that one must cover this staircase, that the feet 
must be planted upon each and every step, that this is impera- 
tive and not optional. Then feeling, and not sight, is the first 
guide to the steps, and because of the nature of the staircase. 
The darkness at the foot is natural to it; the light at the top 
is equally natural, but the foot and the top never change places. 
The ascent for the one who climbs must begin in darkness, 
there is no other way. Only by leaving step by step behind 
him can he emerge from the darkness into the light. His own 
action must carry him from one to the other because the nat- 
‘ie of the staircase is fixed. Therefore his progress is bound 

y law. 

The nature of the staircase determines the nature of his 
ascent, and though he bruises himself in his blind groping, 
though he cries aloud with pain, the staircase remains the same, 
the darkness does not dissipate. Immovable, inflexible, it 
stretches before and above him, and there is no resource but 
to continue to feel for the next step, and plant the feet upon 
it when found. His outstretched hands strike a solid wall upon 
either side. There is no way out, the only open road is the 
way up. What else can he do than slowly and painfully find 
it? Find it in the natural way, by feeling rather than by sight? 

For the time being his sensations are his eyes. He sees 
and knows only through and according to them. All he ex- 
periences is qualified by them, and more than once he will be 
ready to sink down exhausted and say, “I can make no further 
effort. It is of no use. Fate is too much for me.” As you ob- 
serve him groping blindly, and weeping with pain, you would 
call to him, “ Keep on! You are making progress all the while, 
though you are not aware of it, because you do not see what 
is above you. There is light beyond and you are working to- 
ward it. You have but to persevere and you will reach it.” 

But suppose him to be deaf to your voice, to be able to 
hear only groans and sighs like his own, the voices of other 
toilers on the staircase. Then only his own sufferings will spur 
him on to find the way out; for they are due to the darkness, 
to his inability to see his way, compelling a blind groping and 
bruising. Groping about on the left of the staircase he came 
in contact with the wall and hurt himself. He turned to the 
other side, taught by his sensation that on the left was no open 
road, only to find after a groping on the right that pain met 
him there also, and again no thoroughfare confronted him. 
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Neither seeing nor hearing he would learn slowly in the 
natural way, through sensation; and gradually he would reach 
a level less dark, dim, and bewildering than that of the bot- 
tom step; for his progress would be along the only road open 
to him, the way up. In time, by this natural ascension, he would 
reach the top of the staircase, but Oh! the long, long way, the 
long, long time by which he reached it. Yet how could it be 
otherwise? The staircase is fixed and changeless in nature. It 
is very long, has many steps, darkness belongs at its foot and 
light only at its top. 

Evidently there is no help for it. He must pass from the 
darkness to the light by planting his feet upon every step of 
the staircase till he has reached the top; and even though this 
ascent requires ages of time he must toil through this time till 
the ascent is completed. What can he do but submit to the 
inevitable? He cannot change the nature of the staircase, can- 
not eliminate one step from the whole, or change the necessity 
that his feet must be planted on every one, in order to stand 
at the top as the one who has toiled all the way up. First, second, 
third, fourth, in regular order, is the necessity; for the nature 
of the staircase is the law that governs the ascent. 

This illustrates the theory of Reincarnation, as observed in 
its practical application and results. Human existence is a 
great staircase and every member of the human race must climb 
from the bottom to the top. The order of the ascent is change- 
less. It is law, and no tears or petitions can change it. Hach 
atep is an incarnation. On each step we experience what be- 
longs to that step, and make what we shall experience on the 
next one in addition to what belongs to it as a part of the stair- 
case. Physical death is the doorway through which we mount 
from one step to the next, pass from one to a subsequent incar- 
nation. Each step being an incarnation, there is no way of 
reaching the top but by the many incarnations. Dying, we go 
away from the step that was our first reincarnation, and, coming 
lel to the staircase again through reincarnation, we are on 
ihe second step, and then on the third, and so on to the top. 

Surely, a very reasonable proposition; for, according to the 
nature of the staircase, the ascent must be made, and it is very 
long, has very many steps. Human experience has a very wide 
range. Fiuman existence is not complete till human experience 
js complete, till all has been passed through that it is possible 
for the human soul to encounter. Every condition, every kind, 
sort, and form of experience, good and bad alike, all the possi- 
bilities of human nature are to be met, known, and their nature 
proved, before the top of the staircase can be reached. 
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If this is the law and the order governing human ex- 
istence, can there be any other possible way of covering this 
staircase? And is it not much better to see this law and order, 
and patiently abide by it, working one’s way slowly, than to 
believe that this life is all and that on leaving it we go into 
either endless bliss or endless torment? Is it not much better 
to discern and follow this law and order willingly, than to be- 
lieve in a personal God, as the author of Creation, who arbitrarily 
inflicts suffering upon some of his children and showers only 
blessing upon others? 

Yes, it is much better to take the view of human existence 
illustrated by the staircase and to accept its law and order as 
the necessity governing human progress, than to believe in that 
kind of a God and his heaven and hell. As a matter of com- 
parison no thinking person will hesitate in his choice. But 
that choice will not dispose of the question, “Is there no other 
way of covering that staircase but by these numerous incarna- 
tions?” 

Because something better than we had before is offered us, 
it does not follow that something still better may not be had. 
Because the theory of Reincarnation, as said before, answers 
perplexing questions that denominational Christianity fails to 
answer, and gives a satisfaction for the reasoning nature, found 
in no other direction so far, it does not follow that a still more 
satisfactory view may not be had. 

Because the staircase of human existence is what it is: be- 
cause its nature and order are fixed and changeless; because 
solid walls enclose it on either side and there is no way out under, 
or around; because of all this, the way down is as open as the 
way up. ‘To the staircase belongs the way of descent as well as 
the way of ascent; and how much easier it is to go down stairs 
than to go up. How much less time is required to cover a stair- 
case when you do not have to lift your own weight. 

lf one must cover a staircase from end to end, the time in 
which and the ease with which one accomplishes it depend upon 
the direction in which one sets his face. In descending, the 
very weight that makes the ascent difficult is a help. In the 
ascent of life’s staircase the face is set in the direction of “ must,” 
in the descent it is in the direction of “can.” The ascent is 
the natural way and order; the descent is the possible way and 
order. The ascent is the common way, the descent is the in- 
dividual way. The ascent is the more or less unconscious way, 
the descent is the volitional way. The ascent is the way by death, 
the descent is the way by resurrection from the dead. 





THE NATURAL AND THE POSSIBLE. 
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Our Bible presents these two ways, and all who run may 
read. May, but few do. Other literature is so much more in- 
teresting and satisfactory, and the Bible is old fashioned. It 
was all very well for our grandfathers, but we are an enlightened 
people. In our search for knowledge we have delved into the 
scriptures of all nations, and we have outstripped our grand- 
fathers. Their ideas, drawn from the Bible, are obsolete. Great 
is our intellectual pride, and great may be the fall thereof, when 
we discover that our Bible contains and teaches the most mod- 
ern of discovered truths, is a text-book of science as well as a 
reservoir of religion. 

As a whole it is an illustration of the staircase of human 

existence and the principles that compel what it is. In its two 
divisions, the Old and the New Testaments, it presents the two 
ways of covering this staircase; the natural ascent being shown 
hy the Old Testament, and the possible descent by the New. 
In the one appears the inflexibility of eternal law and order, 
in the other the power of the individual in relation to that law 
wnd order. 
Nature, visible and invisible, is set forth in the Old Testa- 
ment; the power of the human soul, as the onlooker in Nature, 
in the New Testament. “ First the natural, afterward the spir- 
itil” explains its meaning and purpose. For long years we 
lmve read the book the natural way—according to its letter. , 
We may read it according to its meaning and purpose. Reading 
i! o# history, only its natural aspect is seen; reading the history 
i illustration of fixed principles, its spiritual significance ap- 
joare and may be practically applied. 

Adam, turned out of the garden of Eden to till the ground 
that whall bring forth thorns and thistles unto him, is the hu- 
finn woul on the bottom step of the great staircase that must 
Mike its toilsome ascent; a beginning that is in darkness, the 
ar of ignorance of origin, nature, and destiny. Only by 

iy! groping, learning at first through sensation, does it mount 
31 














oe REINCARNATION OR IMMORTALITY? 


slowly from step to step, emerging gradually from the natural 
darkness as its experiences give progress toward the light. In 
this ascent the soul’s redemption from evil, from sorrow and 
suffering, is brought by the law of cause and effect. Only as it 
experiences the effects of what is caused by the nature of the 
staircase, and by its own natural blindness to that nature and 
to its own; only as it endures the result of non-perception of the 
relation, both natural and possible, of the one to the other; 
only as its own causative action brings results that are felt as 
painful, does it mount from the step where they are experienced 
to the next. ‘This, in turn, has its share of experience for the 
toiler to encounter. 

Discovery of cause through experience of effect is the nat- 
ural, and naturally toilsome, ascent of the great staircase by the 
soul, as illustrated in the Old Testament by the differing char- 
acters, beginning with Adam. This ascent, therefore, governed 
by the law of cause and effect, can be no more rapid than that law 
permits. Adam’s Karma compels the slow progress from step to 
step, for the whole weight must be lifted upon each one. In 
time, in the slow process of time, all the evil will be overcome 
by the law that works out the soul’s salvation. 

It requires three-quarters of our Bible to illustrate this 
natural overcoming of human afflictions, and the slow coming of 
human perfection. But one-quarter is required for illustration 
of the possible overcoming of those afflictions, and the more 
rapid appearing of human perfection through descent instead of 
ascent. In the natural way and order, generation follows gen- 
eration—what might be called incarnation after incarnation— 
till the number is bewildering, and one loses the way one is en- 
deavoring to trace. Hundreds and hundreds of years are used 
to show this slow and toilsome progress of the soul. But in the 
New Testament, in the descent, but thirty-three years are used, 
the lifetime—as it is called—of Jesus of Nazareth. For this 
account illustrates the ever-present possibility of the human soul, 
the ability to use the law of cause and effect instead of being 
used by it. To use the law is to ascend by descending. 

Truly “the law came by Moses, but grace and truth by 
Jesus Christ”; and every one to-day may make his choice be- 
tween the two ways of fulfilling his destiny; the long way or 
the short way. The distance from the top of the staircase to 
the bottom is the same as from the bottom to the top. Step 
for step the staircase is the same, its nature is changeless. In 


itself it is unalterable, but when the traveler’s way of covering 


it is altered, it is changed, practically, for him. _ 
The distance from A to B is five miles. Equally the dis- 
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tance from B to A is five miles. To one who starts from A to 
walk to B the way is long and difficult. To one who starts from 
B to ride to A, though the distance between the two points has 
not changed, it is practically less than to the other traveler. The 
means he employs makes the difference. 

In Jesus’ life of thirty-three years is accomplished all, and 
more, than is accomplished by any and all the characters of 
the Old Testament. They are subject to the law, but with 
Jesus the law is subject unto him; and on which side the subjec- 
tion lies makes all the difference in the results and the time of 
their coming. 

The Old Testament illustrates our subjection to Nature, 
the New Testament, Nature’s subjection to ourselves; and both 
alike affirm the changelessness of Nature in itself. Nature per 
sé is one thing. Her consequences, for us, depend upon our 
attitude toward her. This is the mighty truth taught by our 
Bible; with different form and coloring by the Bibles of all 
nations, by human experience and its varying revelations. The 
“traditions of the elders” contradict it. They belong to the 
ascent of the staircase and will be left behind. 

If darkness belongs at the bottom of the staircase and light 
ut the top, to travel from the top toward the bottom is to begin 
to work and walk in light instead of darkness; to walk and 
work with certainty and without groping for the way. The 
bruises and pains, therefore, are mitigated, for the way ahead 
is clearly seen in the light, and there need not be the stumblings 
and fallings that are natural in darkness. To have light by 
Which to see the law of cause and effect, how it works and the 
rewults that are inevitable, is to set that law to work for you, 
instead of permitting it to work against you, and to know the 
ond from the beginning, instead of knowing it only through 
#xperiencing it. In consequence, time and space, though al- 
waya the same in themselves, are practically, in a great degree 
iinihilated. | 

" But,” it will be said, “if one must inevitably cover the 
itnirease from end to end, though he descend, and begin the 
 theeent in light, he must reach and go into the darkness before 
_ hile Journey is completed.” 

. This is true. The nature of the staircase will not change, 
Whatever the mode of traveling, and the darkness belonging at 
hie foot will be encountered. But how may it be encountered? 
The toiler who begins at the foot to ascend will encounter it 
“the natural way, subject to it through ignorance, and compelled 
Wy rer to find the road. He must experience the consequences 
f the blindness of natural ignorance. 
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But suppose the one who descends to be able to carry the 
light with him. At once, what a difference! In this case, 
for him there will be no darkness, though the nature of the stair- 
case does not change. And he will be saved the necessity of 
learning through sensation only, because he will not be obliged 
to grope blindly to find his way. Admitting this possibility, 
all is changed, so far as the experiences of the traveler are con- 
cerned; but the staircase, not at all. 

In the ascent we have the power of natural consequence, 
the working of the law of cause and effect. In the descent with 
the possibility of carrying the light all the way to the bottom, 
we have the power of the individual in its relation to natural 
consequence; the power of the personal whole, pitted against the 
impersonal law and order; the possible, in contrast with the 
merely natural. It remains, then, to determine whether or no 
there be this power pertaining to the individual. 

The Bible teaches that there is this power, and does so 
most emphatically. That this power is a possibility, together 
with the results of its discovery and use, is the very core of the 
book. Is it true because it is in the Bible? No, not for one 
moment. Should we accept it as true because it is in the Bible? 
Equally, no. It is in the Bible because it is true; because it can 
be proved, both logically and demonstrably, to be true. 

It is time that the superstition mistakenly called “ rever- 
ence for the Bible” is done away with. It is already done away 
with so effectually for some, that they have swung to the other 
extreme and have no use for the Bible whatever. The mistakes 
of Ingersoll, called the “ mistakes of Moses,” and similar views 
have created an indifference, even an antagonism, in the minds 
of many, that is strongly in evidence whenever the Bible is men- 
tioned. They have become so intellectually broadened and de- 
veloped that they have little use for sentimentalism. They study 
modern authors rather than the Bible, acquaint themselves with 
the latest ideas and scientific discoveries, and are quite above and 
beyond an emotional religion. 

But there is another class of people—may their number 
increase—who, rejecting the inherited view that the Bible is 
too sacred to be questioned or meddled with to the “ crossing of 
a t, or the dotting of an i,” are ready to pause and consider be- 


fore relegating the book to the domain of history and literature 


only, and to admit that there may be more in it than is yet gen- 
erally known; something worth finding and the taking of a 
little trouble to find. 

To such a special study of the Bible, a search for the mean- 
ing hidden behind its literal letter is commended. For funda- 
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mental principles are set forth therein in such logical order as 
to answer the question, “ What is Man?” and to point the way 
by which its answer may be proved true. 

From this basis only, What is Man?, can it be determined 
whether or no there be the power of the individual here illus- 
trated. For this power must be due to the nature of Man, and 
not to any arbitrary interference with law, even by God Al- 
mighty. Admit for one moment any such possible interference, 
and the fixedness of the law of cause and effect is destroyed. 
Chance rules instead. Our whole foundation is swept away and 
Chaos takes the place of Nature. There is no eternal staircase, 
but now a rope ladder, then an inclined’ plane, and sometimes 
a vacuum. 

Unless Man is fixed in being or nature, and, at present, un- 
fixed in the development and manifestation of that nature, it is of 
no use to seek to know one’s self. The senses yield no evidence of 
what Man is in nature; they deal only with the phenomena at- 
tending the development and manifestation of that nature—the 
unfixed. The ability to relate the unfixed to the fixed depends 
upon more than the senses and their evidence. The evidence 
of faculties is essential. They alone can pierce the phenomenal 
and penetrate to the fixed. 

Whether there be Reincarnation or no, must depend pri- 
marily upon the nature of Man, whatever may be the subsequent 
cgi yet, unless volition, the power of choice, has room 
or action, it is difficult to see how Man can be more than a 
puppet moved by invisible wires. 

‘I'he practical outcome of the theory of Reincarnation—as 
olwerved by the writer—is to make us puppets more than in- 
tullient living souls capable of using the power of choice. 
Theoretically, this is not so, but practically the tendency is in 
this direction, and a degree of hopelessness is the legitimate re- 
mult, that appears on its face as wise submission to the inevitable. 
Admitting the inflexibility of Nature because of the change- 
lowiness of the law of cause and effect, a law that places every 
fvistent soul at the bottom of the staircase and compels that the 
Mnirense shall be covered by the traveler from one end to the 
ntilher, does not shut out the possibility that the traveler may 
ohanwe hie mode of traveling, that he may place himself where 
liye onl birth did not. Grant to the human soul the power of 
+)otoe, and this possibility is the immediate logical consequence. 
‘Tipertonal law and order are preserved, the necessity for ful- 
Nihent of low remains; but how it is fulfilled becomes an indi- 
vilwal matter through choice between the natural and the 
i” ne, 
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Herein is seen the difference between the human and lesser 
species. All species are what they are because they cannot help 
it, the human equally with the lesser species, because of the law 
of cause and effect that not even God can violate. ‘The lesser 
species remain what they are naturally. They never become more 
than what is classed under the general head, “ Animal.” But 
the human species can become more than what it is naturally, as 
is continually proved by the individual and universal betterment 
that constitutes the progress of mankind. And this progress 
is due to the power of choice and its exercise. Where there 1s 
no use of this power, there is the merely natural with its limita- 
tions which are never passed beyond. 

Change in organic structure is observed with lesser species, 
but this change is due to natural necessity and not to choice; and 
it neyer extends to transformation of species. The change pos- 
sible to the human species, because of the power of choice, may 
extend to complete transformation, the possible supplanting of 
the natural. 

This possibility of transformation is the great secret in hu- 
man existence whose discovery, if acted upon, places the traveler 
at the top of the great staircase, and transforms, for him, all that 
is natural to its several steps, changing even the darkness at the 
bottom into light, because the light is with him. 

Man must be considered in the abstract, apart from phe- 
nomena, if the staircase and the traveler are to be seen as logical 
necessities. So considered, the power of the whole can be found 
that is also the power of the individual, and that determines 
whether the traveler continues to grope his way up or uses the 
way down. 

Let the view of the nature of Man herein presented be used 
by the reader as a working hypothesis till it is seen if the con- 


clusions are logically reached, and if they agree with and account — 


for facts. 
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Nature, with that ceaseless action that is the law of cause 
and effect, is not the whole. This is logically impossible. An 
observer of Nature is a logical necessity. Except there be a 
recognizer of the law, a recognizer that is this observer, what of 
the law? What does it amount to? It is dead without this liv- 
ing accessory. 
Existence itself is a logical unity, the unity of the observer 
and the observed; that which experiences and the experience. 
This logical necessity compels a traveler for the staircase, pre- 
cedes his manner of making the journey. The whole must con- 
tain the traveler as well as the staircase. Something to be known, 
the possible knower, and the knowledge, constitute an interde- 
endent trinity that isa unity. The staircase, a traveler, and his 
journey are an interdependent trinity compelling a unity. 
These three are fixed as logical necessities. ‘Therefore, at 
firat sight, it would seem as if the traveler is fated to do and be 
ilways according to the impersonal necessity. But if the power 
of choice is admitted as belonging to the traveler, for it cannot 
belong to the impersonal, at once an individual possibility is 
parneh into conjunction with the impersonal necessity. 

[here is where the present practical aspect and result of 
the theory of Reincarnation—as seen by observation—fails to 
emphasize sufficiently the individual possibility, and over-em- 
pliasizes the impersonal necessity. Satisfactory as it may be to 
many from the intellectual point of view, it does not meet the 
trying need of mankind, and for the reason stated. For this 
noed is the revelation to men of the mighty power in themselves, 
the power of individuality; it is the inspiration that leads to its 
Apprepriation and demonstration. . 

Intellectual meat and drink are good. The magnificent 

Wiielure reared to-day as Theosophy gives this meat and drink 

i abondance. But what mankind needs above all else is the 

iepiration that reaches up to and lays hold upon the highest, 

yither (han staying at any lesser possibility, and brings it down 
39 
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to the present incarnation. The grandest, as well as the most 
practical, teaching of any day is that which uncovers the highest 
and kindles the aspiration that leads to the inspiration that ap- 
propriates it. To inspire is more than to give intellectual grati- 
fication. Aspiration and inspiration give light by their own 
flame. An intellectual structure too often shuts it out. 

Practically, all over the world, in some form or other, all 
kinds and conditions of men are asking “ What shall I do to 
be saved?* And the answer is “ lind the nature and power of 
your own individuality and use it in your natural human ex- 
perience.” 

To find the impersonal law of cause and effect is good and 
necessary, but how much more necessary it is to find the personal 
possibility? To litt the veil of Isis, to uncover that vast super- 
structure compelled by the impersonal nature and order of law, is 
a mighty work indeed; but to inspire the weak soul that stands in 
awe before it, to see and fee] “ you, in your possibility, are greater 
than it;—” to inspire to the effort that proves, is a greater work. 
To inspire this soul and stretch forth the hand that helps it to 
take its stand at the top of the staircase, exchanging natural 
ascent for possible descent, is the work of the mediator added 
to that of the interpreter. 

Interpretation of the impersonal law and order may lead to 
a patient submission to the inevitable, but*the work of the medi- 
ator leads to the individual action that is enlightened resistance 
instead of submission, and that compels in its turn. Waiting 
for results to appear in a future incarnation is but another form 
of Christian resignation to the will of God. In both cases it is 
submission to the inevitable; in both cases is the power of the 
individual made of no effect. 

Never, then, till we have inspiration as well as explanation, 
will the traveler over the staircase change the direction of his 
journey; yet this possibility is the “ gospel of glad tidings that 
shall be for all men,” for primarily all are alike. Our relation 
to Nature gives the first direction, the impulse for ascent. Our 
relation to the Absolute makes possible the second direction, and 
gives power to make the successful descent, to carry the light 
of ee into the darkness at the bottom, even through the 
tomb. , 


For the making of a cake certain ingredients are necessary, 
flour, sugar, butter, and eggs, we will say. A cake is the result 
of the combination of these ingredients. Cakes differ from each 
other as the ingredients vary in their proportions, and accord- 
ing to the flavoring added to the combination. Cakes are all 
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alike, in that they are composed of the same ingredients, yet they 
differ from each other because of the differing proportions of these 
ingredients, and differing flavors. Alike, yet different, may be 
said of them, and numerous cakes, no two alike, may be made 
at the same time. ode ; 

Suppose these cakes to be endowed with intelligence and 
to be comparing themselves with each other. “ He is sweeter 
than I am,” says one, and, “She is yellower than 1,” says an- 
other. “To be sweeter than I am is better,” says the first; “* ‘To 
be yellower than I is far more desirable,” concludes the other; 
and, “ Why are we not as good as they?” ask both in chorus. 
“Oh! they have been here before, they are more developed than 
we are,” might be the conclusion they would reach, based on the 
differences between them. “ For of course in existence there is 


a passing from good to better and to best ’—remember that these 


are intelligent cakes that are talking and they have observed 
what is going on—“ and the best cake is the one that has been 
here the longest.” 

Obviously, their conclusions are based upon their standard 
of comparison. With another standard the conclusions might 
be different. Overhearing this conversation we are impelled to 
ask, “ Why do you not seek to discover what cake is in itself, 
or fundamentally? You are basing your judgment upon the 
differences between you only. Find the possibilities of cake, 
before you make up your mind too positively.” 

We see that the nature of cake must determine consequences, 
though they may be more or less modified by the combination of 
the ingredients. Each cake is a new creation; yet all cake is that 
which was and ever shall be, if we suppose its natural ingredients 
to be fundamental and eternal, With this supposition, cake is 
un eternal, or fixed, fact, but a kind of cake is an unfixed or vari- 
able fact, because varying proportions of the eternal ingredients 
will yield differing kinds. , 

Comparing these cakes with each other, there may be a new 
kind of cake, one that has not yet appeared among them; but 
this new kind can be contemporaneous with them, because of the 
possibilities of cake; and if it be really the best of all, it 1s best 
be comparison with the nature of cake itself. Is it the very best 
hind of cake that cake itself, the fundamental and eternal, can 
produce? Is it the best species possible as resultant from the 

enue? If not, though the best according to the judgment of 

io differing cakes as they compare themselves with each other, 
it ja not really the best; for only the highest species the genus 
fai produce can be the best. | 

"Those differing cakes, due to the inherent possibilities of the 
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genus, can exist together. The first cake does not die in order 
to reappear as the second cake, the second die in its turn to re- 
appear as the third, and so on. Tach cake has its own individu- 
ality, for back of it is the genus cake itself, with all its possibili- 
ties. Whatever the kind, whatever the dominant quality that 
differentiates one cake from another, each is a manifestation of 
cake itself, and all possibilities of the cake nature are there. 
One cake does not need to become the other cake for the best 
cake to appear. Hach is good as far as it goes. Each cake is 
individual, and the best cake but shows what is possible to be 
made manifest by any one of them. 

Each cake is a mixture of fundamental ingredients, and 
though the ingredients are eternal, each mixture gives a new 
cake, in that this particular cake never stood upon the pantry 
table before. No matter how many times before the ingredients 
may have been mixed, even in the same proportions, that mixture 
is a new cake; and that new cake is an open door into all the 
mysteries and possibilities of cake itself. Analysis will reveal its 
ingredients and the truth that their varying proportions will 
yield new kinds of cake. 

Suppose one of these cakes to be desirous of learning the 
nature of the genus. The differences between its companions, 
between itself and its companions, will suggest to it much that is 
helpful; but at last it would find that all that was without was 
within; that it, itself, was the doorway through which it must 
pass to prove the whole. And it would find that its first standard 
of comparison as to which was better or best, must be exchanged 
for another. The first standard was variable because it was a 
matter of personal observation and preference. What one cake 
would call better than another, would not be pronounced better 
by another cake. Comparisons among themselves would result 
in difference in conclusion, a varying judgment. Comparison 
with a fixed standard could alone result in sound conclusion; 
and this fixed standard would be the fundamental nature of the 
genus—cake itself. 

Men and women look at each other and say “ He is better 
than Lam.” “She is not as good as 1am.” To put it more ex- 
plicitly, as judgment of moral character is not meant, “ He is 
more developed than Iam. He is an older soul. He has had 
more reinearnations.” 

At the cost of tiresome repetition, let it be said again that the 
writer is considering the theory of Reincarnation in its popular 
“i and as observed in its practical results with those who 
believe in it, without a clear understanding of a philosophy which 
may consistently include the theory. It is a case of a tree being 
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known by its fruits. The value of any teaching accepted as true, 
and as faite in life must be gauged broadly by its practical 
results. The finer possible results will appear only to the student 
f deeper things. i | 
i The eta of comparison for those who believe in the 
popular aspect of Reincarnation as the explanation of the in- 
equalities of human existence, is based upon the fact—to them— 
of betterment only through repeated incarnations in this world; 
the going away from it through physical death, and the return 
to it through another physical birth. Consequently if a man or 
a woman has gained a knowledge of the hidden side of existence, 
if he knows that which is not generally known, and exercises a 
power not generally exercised, it is because he has been in the 
world many times before, and gained the results that come only 
hrough repeated incarnations. ; 
ie This is the standard according to which people are judged 
by comparison with each other. What certainty is there that this 
is a fixed standard? A fixed, instead of variable standard is 
necessary as a guide to true judgment, and a fixed standard is 
fundamental. It is the “thing in itself” and not as it appears. 
It is the changeless nature of the eternal and not the varying 
manifestation of it, that must be accepted as the true standard. 
Consequently in judging truly of the various specimens of man- 
kind the standard of judgment must be, not their differences 
from each other, but the unvarying nature of Man, the genus. 
Only as this fundamental nature is seen, will its varying 
possibilities appear and explain the variety of kinds that may ex- 
ist together at one and the same time, even as widely differing 
cakes may be mixed, placed in the oven and removed from it at 
the same time; one being no “ older” than another, no one of 
them ever having stood upon the pantry table before. 
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CHAPTER VI. 
THe FIxep STANDARD. 


The all-important thing, then, is ability to see and use the 

everlastingly fixed standard before we render our judgment as 
to the nature and meaning of existence, what and whence we are, 
whither we go. As said before, the evidence of our faculties 
must supersede, for us, the evidence of our senses, for our senses 
will never yield us the needed revelation. If the knowledge we 
seek, the discovery we aim to make, lies beyond their range, the 
sooner we turn from phenomena to principles the sooner we are 
likely to find the fixed standard. A process of logical reasoning 
must supersede the various sensations due to natural impres- 
sions. 
In the science of numbers the nature of the unit is the fixed 
standard that determines the answer to every problem. Mathe- 
matics is an exact science because there is this fixed standard. 
One’s view of the differences between mathematical problems 
and why there are differences, would not have much weight un- 
less he spoke as the mathematician; as one who saw and judged 
by the fixed standard. He alone would be competent to inter- 
pret. Personal feeling, liking, or inclination, have no place in 
auch judgment. It is “ Thus said the Lord.” Yet, lacking un- 
derstanding, the judgment of each critic would be according to 
personal tendency. 

Personal tendency is strong and we have little idea how far 
we are victims of it till we are able to compare its judgment with 
ihe fixed standard. How I seem to myself, how others seem to 
me, at first, is according to my own personal tendency. How I 
may seem to myself, and how others and all things may seem to 
me, is according to a fixed standard. Tendency changes, be- 
gomes weaker, stronger, or altogether obliterated. The nature 
of (he unit changes not. 

What is Man? is the question that must be answered if we 
shall have a fixed standard in our judgment of existence, and the 
thingwethereof. Because of the nature of the problem the senses 
Pannot answer it. Observation and study of phenomena suggest 
47 
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answers, and various theories are the consequence. Can it be 
that there is an exact science of being? Who knows? If there 
were, how much mystery might be removed. How soon the 
realm of speculation, from the materialist’s point of view, would 
become the plane of certainty for a mathematician-ontologist. 

But, for the mass of the people, the great stumbling block in 
the way is the belief in a personal God who arbitrarily conducts 
human and natural affairs, and makes such changes at such time 
and in such manner as He sees fit. The race as a whole has not 
yet outgrown this natural yet childish view of the First Cause. 
With such an origin for creation there can be no science of be- 
ing. All depends upon fiat, and a change from what we have 
called the stability of nature may come at any moment. There 
can be nothing eternally fixed, if there be a hidden God who can 
at any moment for purposes of his own overthrow what has been. 
Some great cataclysm that shall engulf creation itself is always 
the immediate possibility. 

If in place of this God the immutable principle that com- 
pels the law of cause and effect can be accepted, the rest follows 
with certainty, and there is no room for chance, or the working 
of an arbitrary fiat. If First Cause, the causeless Cause, is the 
Absolute, and the beginning of things, this Absolute rules by its 
nature and not by its choice, for the Absolute can have no choice. 
The Absolute needs no choice and can have no room in which to 
exercise it, for it is all. If it is not all, it is not absolute. 

Because First Cause, or the beginning of things, is the Ab- 
solute, the consequent sequence, the whole train of effects, no 
matter how far carried, is logical necessity; and this sequence must 
be orderly, or include relatedness. Nature, as natural sequence 
and relatedness is the consequence of the Absolute—of what the 
Absolute is, not of what it permits; for it permits nothing, though 
it compels everything. 

Because the Absolute is the beginning of all things, because 
the nature of the Absolute compels a line of sequence, this line 
may be considered in three parts or under three aspects, viz., Ex- 
pression, Representation, and Manifestation. 

The nature of the unit is fixed or absolute. Number is its 
expression, Fignre is the representation of Number, and the value 


of Number is the manifestation that is last. The Absolute, its 


expression, Number, the representation or Figure, are fixed in 
what they are for alltime. They are fundamental, and eternally 
the same. The value of Number, in its appearing or manifesta- 
tion, is unfixed at any moment of time, for it requires a recog- 
nizer; and the manifestation will be according to his capacity 
to see, 


rs 
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There must be that something that looks upon Figure before 
there can be any manifestation of the nature and value of the 
Number represented by it, for manifestation is to a recognizer, 
otherwise there can be none. 

Consider First Cause, or the Absolute, as the unvarying 
Umit; Man, the genus, the Number or expression of that Unit, 
and Person, or Shape, the Figure representing Number. These 
are fixed in what they are and in their relation to each other. 

The appearing of the nature and value of Number, or the 
manifestation of the nature and value of Man, the genus, 
belongs in the sequence, closes it, in fact. But to this end a 
recognizer is essential; and this recognizer, looking upon the 
Representation, must discover the Expression before there can 
be the Manifestation in its fulness. 

The Absolute, Number, and Figure being fixed or eternal, all 
change is to the recognizer and not in what it is confronted with 
as the to-be-discovered. All change is to the student of the sci- 
ence of numbers; what he studies and discovers is always the 
same. The recognizer in creation is practically the student of the 
Science of Being, the discoverer of that which eternally is, though 
his discovery constitutes a process of change to him. And this 
change to him is, in a sense, a change in him, for while he was at 
first the one who looked without seeing, he is at last the one who 
sees and proves the eternal all. 

If the whole line of sequence from the Absolute ean be classi- 
fied under these three heads, the recognizer must be found under 
one of them. If these three heads cover the whole of creation, 
the recognizer of creation must be found somewhere therein; for 
outside of creation there is only the Absolute. Surely, the rec- 
ognizer should be found in Man, the genus, rather than in that 
Wigure that represents him; consequently the process of mani- 
fostation is a process of self-recognition. 

To see human existence from beginning to end, the stair- 
(use from one end to the other, as a process of self-recognition, is 
lo have answer to the riddle, “ What am I?” “TI am fixed, or 
sternal and changeless in being, because my being is the expres- 
sion of the Absolute. I am unfixed, or in process of change in the 
mMinifestation of my being, because my recognition of being is not 
yet complete. I am permanent in being, temporal in mortal 
shape, and the finder and knower of the Absolute.” 

It is the human soul that speaks, for it is the recognizer, the 
traveler on the staircase, existent from being and finding its way 
fn origin. ‘To it is that change upon change that is as change in 
MW ind yet, as the existent soul, it is such from the beginning to 
thie end of existence. What it discovers is eternally fixed, but to 
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it is an appearing and a disappearing, followed by a new appear- 
ing and disappearing, till the whole nature and all the possibili- 
ties of the original genus are known; till the staircase is covered 
from one end to the other. 

And what is the Soul? It is the self-recognizer and self- 
knower in being that, by becoming existent, knows that it knows; 


for by means of existence it proves that it knows, And in ex- - 


istence it is first the human soul and afterward the divine soul. 
As subsistent in being, it is one. As existent from being, it is 
many; and in existence all must become one. 

As a help to the better understanding of this view and its 
application, we will speak of the subsistent, that which was and 
always will be, as the Soul—with a capital letter; and of that 
which becomes, or the existent, as the soul—with a small letter. 
Understanding the existent soul to be that which accords with 
the meaning of the prefix “ ex—out of, or from,” we see that 
there can be no existent without the subsistent; for the existent 
is out of or from something that precedes it in the order of 
enumeration. Though the subsistent, or the Soul, is one, is the 
eternal recognizer in Creation, the existent will be of many kinds; 
but in connection with every kind or species will be the one. 

Consequently there will be many kinds, or grades, of recogni- 
tion, each connected with the one, and therefore with each other; 
a truth that necessitates the principle of continuity in existence, 
Each kind, or grade, will have its natural limitations. Only 
through its connection with the one can any kind or grade find 
an unlimited area, for its natural area is limited. 

Tt follows, then, that only the kind or grade capable of dis- 
covery of the one, and of the fundamental connection with the 
one, can make its own volitional connection with that one, and 
enter the unlimited area that belongs to the one. 

For the existent soul, therefore, there is an if, a mighty if; 
and this if is emphasized in our Bible throughout the Old and 
New Testaments. “ For what shall it profit a man if he gain 
the whole world and lose his own soul?” 

His own soul. The Soul is fundamental and eternal as the 
subsistent in being; but how about that kind existent from it 
that is the personal soul? Right here lies the distinction that 
determines the whole question of Reincarnation. It is the Soul 
that is reincarnated or comes into existence and continuously 
moves on through all grades of existence till all possible grades 
have been moved through and left behind. This is the im- 
personal order that is compelled by the law of cause and effect. 
And this moving is from the bottom of the staircase to the top, 

The order is fixed and changeless because of its nature, 


a 
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The Soul is incarnated in each grade so far as the limitations of 
the grade permit, no farther; and must be reincarnated again 
and again, or in grade after grade, before its incarnation can be 
full and complete. Every possible grade must yield incarnation 
for the Soul, none left out, for complete incarnation to take 
place. From the eternally subsistent, through the temporary 
existent, to the subsistent again, to the origin of both subsistent 
and existent, moves the Soul, and incarnation is the accompany- 
ing consequence. 

This continuous incarnation is a reincarnation because all 
that is with the lowest possible grade of existence must be found 
with the next higher grade. The greater will include the lesser 
all along the line to the end. In the impersonal sense, or as 
law, there is a continuous lifting up of the lesser into the greater; 
but in the personal sense there is no lifting up, unless there is a 
consciousness of being lifted up. What law is in itself is one 
thing; what you and I are conscious of is quite another. 

In these grades of existence must be found a distinguish- 
ing difference; the difference between the grades incapable of 
recognizing the Soul of their existence and those capable of this 
recognition. Beginning, for the sake of convenience, at what is 
ealled the mineral kingdom—though right analysis reveals more 
subtle precedent ones, preceding even that common base of all 
organic bodies, protoplasm—we find the Soul incarnate—though 
it never leaves the being—so far as the capacity of that .king- 
dom permits, and in the various forms pertaining to that king- 
dom. In the vegetable kingdom we find all of the Soul that 
was incarnate in the mineral kingdom, plus more than was there, 
i, reincarnation for what was there, and yet a continuous incar- 
nation. In the animal kingdom we find all that was in the veg- 
olable kingdom with the plus that gives the higher kingdom. 
According to the principle of continuity we must find in the 
liuman kingdom as much of the Soul as has been incarnate in 
ill lower kingdoms, plus that more that gives the human king- 
om. Looking therefore at the mineral soul, the vegetable soul, 
(li@ animal soul and the human soul from this point of view, we 
find that the human soul is all that the lesser grades are, and 
ilso more than any one, or all of them. 
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CHAPTER VIL. 
THe CoNTINUAL PLUS. 


In existence a higher kingdom than the preceding one de- 
pends upon a plus; upon more of the Soul than has been afforded 
incarnation by preceding species; upon a partial incarnation fol- 
lowed by a less limited; this greater incarnation by one still less 
limited, till the plus upon plus brings the species in which the 
whole Soul can be incarnated. Here we see Nature’s order; the 
impersonal order compelled by the nature of the Absolute, the 
governing principle; and law and order are inseparable. 

If a higher species than the human is possible, then the 
human species is not the highest attainable, and it must be fol- 
lowed by another; for the principle of continuity compels that 
the process of manifestation move on to completion. The Soul 
is eternal, its incarnation in varying grades of existence a neces- 
sity; its moving through existence is the manifestation that be- 
longs to the whole. What, then, is immortality? 

“This is life eternal, that they might know thee, the only 
true God.” 

The Soul, by virtue of its nature and origin is eternal, but 
ean any existing species be eternal? If so, how? Discrimination 
must be made between the Soul and a soul, for these and kindred 
questions to be answered. The words of the quotation given are 
addressed to human beings, as we call ourselves, to an existing 
species that includes all of the Soul previously incarnated. It in- 
dicates a possibility not pertaining to preceding species, that of 
knowing “the only true God,” a knowing that comes only as 
losser species followed by higher bring the one capable of it. 

Is it not one thing to be, and quite another to know that 
ou are? Is it not the difference between the eternal thing in 
iwelf, and the subsequently attained consciousness of it? 

‘Though Man, the genus, with inherent Soul, be the eternal 
(hing in itself, must there not be passage to knowing that it is, 

why it is, what it is, all that it is? Though subsistent Soul be 
elornal and merely passing through existence, the efernal exist- 
nee of any species through which the eternal Soul passes de- 
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pends upon its recognition of the Soul, and the attachm 
that will enable the species to move along with it, cee of 
sc Pak behind as a Soul moves forward. | 
| ere we must look carefully to see the differenc 
the whole that is eternal and the part that is la 
has beginning and ending. The mineral kingdom contains many 
kinds or varieties, no one of them exceeding the limitations of 
that kingdom, any and_all of them revealing the possibilities of 
that Kingdom. These kinds compared with each other may be 
good, better, best. No one of them can be the best according to 
the higher standard of comparison, the genus or being itself 
The limitations of the mineral kingdom forbid this best Its 
own best is the highest kind that kingdom can afford. . 
__ The Soul must be reincarnated because of the limitations of 
this kingdom, notwithstanding the variety it offers. Incarna- 
tion in the mineral kingdom, therefore, is insufficient. Though 
an eternal natural fact, as compelled by law, it is but a temporal 
fact as compelled by the great purpose that is being wrought out. 
The Soul moves through the mineral kingdom and is incarnated 
in the vegetable kingdom. This kingdom contains many kinds 
or varieties. As compared with each other they may be good, bet- 
ter, and best, and yet they are all on a level as belonging to the 
same kingdom. More of the Soul is incarnate in this kingdom 
than in the preceding kingdom. Any one kind in this kingdom 
ae - aot pipes of the Soul as the limitations of 
e kingdom itself permit, no more, thc i more 
than another kind in the same ete seareagiie = 
If the limitations of this kingdom are insufficient for the in- 
carnation and manifestation of the whole Soul, it must move on. 
Moving through the vegetable kingdom it moves into the animal 
kingdom, which, in turn, presents its kinds or varieties, each of 
which is vivified by the Soul, more of it being afforded manifesta- 
tion than could appear in the preceding kingdoms. These, too 
are good, better, and best as compared with the genus Man. The 
whole Soul, the full recognition of Being, does not appear with 
to ike tation eee ae es is limited by its relation 
> Kingdom that is itself limited because 1 . : 
a he es for the Soul. Hons ha 
il ae , 80 far, can lift itself out of its natural limitatic 
uN gent ey ame Soul ie 1s shoul rough "al pis 
oms, and move out of its own nat 4 } | 
ie menae f natural kingdom into a higher one 
Any and every kind that cannot do this must be 1 hin¢ 
by the Soul as it moves on to higher incarnation. Consequoaule 
the mineral, the vegetable, and the animal kingdom are tem- 
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porary, or are left behind by the Soul that moves through them, 
and a new kingdom appears that must contain, not only as much 
of the Soul as has been incarnate in the preceding kingdoms, but 
more. And according to the principle of continuity we find the 
human kingdom following upon its predecessors. 

Each kingdom, in its order, is less limited than its predeces- 
sor, more of the Soul is incarnate in it. Will the human king- 
dom afford incarnation for the whole Soul? If it is too limited, 
it must be followed by another kingdom, for the great impersonal 
purpose will be fulfilled. 

The Soul, moving on to complete incarnation and manifes- 
tation, must leave behind the several approaches to this com- 
pleteness. It follows that only the species capable of recognizing 
the Soul that is being incarnated, capable of distinguishing be- 
tween it and its temporal and limited incarnations, capable of 
conceiving a higher than its own natural incarnation, can add 
its own intentional impulse to the greater impulse that is pushing 
the Soul to full manifestation. 

The Soul is eternal, but a soul, within its natural limitations, 
is temporal; remains temporal unless it moves with the Soul to 
the point of permanency. 

Is the mineral conscious of its Soul? Can it see, under- 
stand, and move with the Soul out of its natural limitations, 
volitionally? Is the vegetable conscious of its Soul? Can it see, 
understand, and move with the Soul out of its natural limita- 
tions, volitionally? Is the animal conscious of its Soul? It is the 
same Soul in all kingdoms. Can the animal see, understand, and 
move out of and above its own natural limitations, volitionally? 

Observation shows that the mineral remains the mineral, the 
vegetable remains the vegetable, the animal remains the animal. 
They are left behind, left to their natural limitations, and a new 
kingdom appears, the human kingdom. In the human kingdom 
appear the characteristics of preceding kingdoms, for the greater 
must include the lesser; but this survival is not the conscious, 
continued existence of the mineral, vegetable, and animal. It is 
persistence, rather than continued existence. 

Their natural existence was temporal and limited as a part of 
4 whole; a whole greater than any part. Survival beyond their 

natural limitations depends, logically, upon their consciousness 
of survival. The tiger that rends and tears persists in the human 
species. Does the tiger know that it is a tiger, know what it is as 
a tiger, know its own limitations? Can it compare itself with 
the human man in which it persists, and see the difference be- 
tween them? Can it understand why it is the lesser and the 
human man is the greater? If not, then its continued existence 1s 
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not truly existence but only persistence; for it has no conscious- 
ness of existence. It is without self-recognition. Equally is this 
true of the predecessors of the animal. 

The Soul has been, in its continuous incarnation, reincar- 
nated. The Soul of a soul moves steadily forward to fullness of 
incarnation and manifestation. The human kingdom follows the 
animal kingdom. Will this kingdom furnish a species capable 
of such self-recognition? Will it furnish a species that will have, 
in its persistence beyond the natural limitation, continued ex- 
istence?—understanding continued existence to mean conscious- 
ness of an existence continuing beyond natural limitations? 

“Tf a man die, shall he live again? ” 

Again this all-important “ if.” 

It is desired to make plain the difference between natural 
persistence and continued existence, for the whole question of 
immortality depends upon it. The course of Nature is one thing, 
the possible course of a species is another. The course of a species 
consequent upon its natural place in the natural order, is one 
thing. Its own course through its ability to lift itself above its 
natural limitations is quite another. 

All that belongs in the natural order is eternal in its place 
in that order, for the order is eternal; but only the kind in the 
natural order that can lift itself beyond its natural limitations 
can have immortality. For immortality is not merely continu- 
ing forever; it is knowing that you continue forever; it is con- 
sciousness of eternal life; it is conscious existence instead of un- 
conscious persistence. 
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CHAPTER VIIL 


PERSISTENCE AFTER DEATH AND CONTINUED EXISTENCE 
NOT IDENTICAL. 


Tt follows, then, that for all species below a certain kind 
there is no immortality, even though each and all are eternal. 

Let us repeat: to be is one thing; to know that you are, 18 
another and subsequent thing. For only from knowing that 
you are, can the knowledge of what and why you are follow. 
‘And only from knowing what and why you are can immortality 
result. 

The Soul is eternal in being. A soul is temporal from being. 
An existent soul gains immortality. Only an existent soul capa- 
ble of such result can experience it. Neither the mineral nor 
the vegetable, nor the animal soul can have immortality. The 
human soul may have it, for with the human soul is a capability 
not pertaining to its predecessors in the Soul’s continuous in- 
carnation. It has the power to conceive of its own nature. It 
can form an ideal. It can form and hold within it an idea of it- 
self: hence it is possible for it as a soul, to know the Soul; know 
that which is moving through it to fullness of incarnation and 
manifestation. 

This Power of the Whole pertains to the human soul. [f it 
is used wisely, continued existence follows. If it is not used to 
the possible end, only persistence, instead of conscious existence 
can follow. Therefore, “ What shall it profit a man if he gain 
the whole world and lose his own soul? ”—lose his own personal 
consciousness of existence beyond natural limitations. Even 
though he persist as a natural part of a natural whole, without a 
consciousness of that persistence that makes it a distinet personal 
and individual conscious existence beyond the first natural 
boundaries, what does the persistence amount to for him? It is 
Nature only, it is not he. 

“Ye shall be as gods.” To what species are these words 
applicable? Clearly not to any species preceding the human. 

No lesser species can find, see, and know its Soul. The one that 
can find, see, and know, can become like it, if it will. The min- 
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eral never becomes the vegetable. It never becom 
abi hmitations permit. It is found in the rena eon 
: ‘es a species, but it is not that species, for that species is more 

an the mineral. The vegetable species is found in the animal 
epee we it is pe ~ ae become that higher species. The 
al species is found in the } speci 
aa no become eee : human species, but the animal 

e human being can look upon the animal nature in hi 

for he can conceive it, but the amined cannot in ecto wat 
look upon the human being with which he is connected. The 
animal cannot adequately conceive of the human man or of its 

own nature. The animal does not consciously survive the limi- 
tations of his own species, and because he was not and could not 
be conscious of his natural existence as the animal—as pred- 
ecessor to the human species. Incapable of self-recognition and 
self-consciousness as the natural animal, how should it know 
itself as the persistent animal nature in the human species? 

_ Move this logical necessity along. If the human species is 
not conscious of what it is as such, as it is within its natural lim- 
ee ew shall it be truly self-conscious if it merely persists 
st gher species, if such there be? Is not the analogy the 

__ All doctrinal religious have taught the possible loss - 
sible saving of the soul. The hav been Sumuinenvely Siok 
and dogmatically and practically wrong, for they make God ex. 
traneous to Nature and divorce Nature from God. They have 
oe Saat oe oe es both the Soul and a soul, the 
diff e between them, and that whi is t | 
ee is for the other. poe 
; odern Theosophy with its attendant theory of Rei . 
tion has yielded for many what doctrinal ‘eaghines have failed to 
supply. But even here is this distinction, a distinction upon 
which so much depends, seen and understood by those who “ be- 
lieve in Reincarnation ” ? Does the popular aspect of the theory 
present it? Nay, even urge it upon those who are attracted b 
the theory? : 

As said before, admitting that a philosophy including a 
theory of Reincarnation as a part in a whole may be found to be 
sound, it does not follow that this theory in the aspect it wears 
for those who have not mastered the philosophy in which it be- 
longs, is equally sound. In fact, the contrary is the case, if we 
may Judge by the common application of the theory on the part 
of those who believe without understanding, and by their ex- 
planations. The natural consequence, observable on every hand 
18 to magnify the merely natural, and minimize the greater pos- 
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sible. Good and valuable as any teaching which unveils Nature 
must be, no teaching that fails to emphasize personal possibility 
above natural persistence, can yield the necessary practical value, 
however great the intellectual interest it may arouse. 

What men and women need most to-day is to be shown how 
to save their souls, for it is a saving that is a practical salvation 
for all the ills that are common to humanity. It is a salvation 
that is a redemption from all evil, from both conscious and un- 
conscious sin, sickness, poverty, and death; a redemption in the 
present day instead of in a remote and hazy future. 

The struggle between the natural and the possible is the 
eternal struggle which appears as the battle between good and 
evil, a battle in which good is triumphant and evil is vanquished 
when a soul finds the Soul and moves with it. 

The magnificent intellectual structure reared as “ Theos- 
ophy ” to-day cannot fail to give intellectual satisfaction to hosts 
of dissatisfied ones who have broken out of doctrinal limitations 
and said good-bye to theological dogmas; but as a tree is known 
by its fruits, one who is alive to the crying needs of a suffering 
people looks for more than an intellectual satisfaction. He seeks 
a practical and immediate remedy for suffering, and he cannot 
rest content when told, “ It will all come right in a future incarna- 
tion” ; and especially when he is told that in this future incar- 
nation he will have no memory of what he suffered in this one. 
Compensation cannot fail to be very visionary and shadowy to 
him, and a remedy now, when he is able to experience the relief 
consciously and rejoice over it, seems more preferable, 

The gist of Christianity, the inner kernel hidden within the 
mass of doctrine constituting theology, is the need of and the 
means for saving the soul from that limited natural existence, 
that is its mortality, unto that existence beyond the limited 
natural that is its immortality; a saving that includes conquest 
over all that pertains to mortality, all that we classify under the 
general head of evil. 

The ancient religions and philosophies, though their name 
be legion, have this same aim, the common trend of the old and 
the new. Strip off the clothing layer upon layer till the inner 
heart and core are revealed, and there remains the great question 

which each seeks to answer, “ What is Man, and what his des- 
tiny?” When the non-essentials are flung aside and the essen- 
tials stand unclothed, a common nature, a common destiny, and 
common effort to fulfill it make all nations one kin, Universal 
principles stand forth and proclaim the universal brotherhood 
of man, a brotherhood which no one body of people can ever 
make, for it is already and eternally made, and it persistently 
awaits recognition. 
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Whatever brings “ life and immortality to ight” now, to- 
day, is the agent for a practical help that humanity needs, What- 
ever postpones them to a vague and remote future, does not act 
as the agent for what is needed to-day. Here is where the great 
example furnished by the Prophet of Nazareth yields a practical 
help and practical immediate betterment of human life, not 
yielded—so far as the writer's observation goes—by the theory of 
Reincarnation and belief in it as the explanation of what and 
where we are to-day. Yet by the example of Jesus, his teachings 
and works, is not meant what is taught in his name to-day, but 
what is found in such records as we have of his life, and what is 
proved in our own lives by the bellies application of what is 
found; an individual seeking and proving, yielding the individ- 
ual result whose silent voice is heard above all the war of doc- 
trines and clash of sects. 

What one becomes by living to the best of his ability ac- 
cording to the teachings and example of Jesus of Nazareth is far 
more convincing evidence of what he was and what he said and 
did, than the most learned and profound argument for or against 
his claims can furnish. Facts are quite as stubborn as theories, 
and will, after all is said and done, convince the greater number 
of people. 

The Gospels give us accounts of works wonderful to the un- 
initiated, works that have been called miracles. Were such works 
ever really performed? Who knows? No one is now living who 
can testify, “I saw him perform them.” With the lapse of time 
they become more and more remote. How shall indisputable 
evidence of their authenticity be obtained? If following the 
directions given by Jesus results in the same works with your- 
self, has not one convincing evidence that such works are pos- 
sible? Is not this evidence corroborative testimony? 

If such results follow, he must have understood, taught, and 
demonstrated fixed principles. Those principles must be as 
operative to-day as then, and then as now. What he taught as 
redemption from evil, and salvation from suffering and mor- 
tality, must have depended upon these principles, upon their 
knowledge and application, instead of upon himself person- 
ally. He must have been “ the way, the truth, and the life” as 
the shower of the way, the truth, and the life that all men may 
find and prove. He must have been the great Individual lifted 
above the mass of the people, standing singly and alone in his 
knowledge of human nature, its natural conditions and higher 
possibilities, who demonstrated what his knowledge was and 
what could be obtained by means of it; and who thus opened the 
way for others to follow after him to the same results. 
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Because he saw, taught, and demonstrated universal fixed 
principles, he built no church save the church founded upon the 
rock of individual and universal understanding of these prin- 
ciples; the church of like works, not of profession of belief in 
him. He said, “the works that I do ye shall do also.” ‘The re- 
sulis possible to-day, that have been gained to-day, prove his 
words true. They require no higher authority. “ Facts speak for 
themselves.” 

He taught men how to save their souls. He never taught 
—according to the records—the popular and generally accepted 
aspect of the theory of Reincarnation. He showed, instead, the 
necessity of attaching one’s personal consciousness to the Soul 
that is moving through temporal to eternal incarnation; the 
necessity of surviving consciously one’s natural limitations, and 
how this necessity is met. Of what immortality consists, and 


‘-how immortality is gained, is what he both taught and lived, a 


work which includes and compels the forsaking of mortality 
through victory over all that constitutes it. He showed that 
mortality belonged to our natural limitation, and immortality to 
our possible survival of that limitation, not failing to point out 
the difference between persistence after physical death and con- 
scious existence beyond it. | 

The keynote of his life and teaching was “ I and the Father 
are one.” A oneness, an indestructible unity between himself as 
an existent soul and the imperishable being that is the God-Ideal, 
gave, through his recognition of it, a conscious oneness with the 
Soul of that being that moves through all species to permanent 
incarnation; and through that consciousness of unity with the 
Soul he was immortal, had put on immortality, while still using 
the fleshly organism belonging to the human species. As a soul 
he was the Son of man; as the Soul he was the Son of God; in 
him the two were united. 

In ourselves the two may be united, will be, if we follow in 
the way he taught and demonstrated. The governing principle 
of the universe, the Absolute, was his Father, Nature was his 
Mother, and as their Son he was the third in that trinity. The 
place we may oceupy he oceupied before us, and proved for us 
the power of the Son over all the existence that is his begetting. 
The violation of this trinity, the practical divorce between these 
parents, has made their offspring illegitimate, and at the hands 
of sectarian churches Christ has been crucified afresh. At the 
hands of modern theories that exalt Nature and dethrone God, 
in he still erncified, and one must be deaf indeed who does not 
hear the blows of the hammer driving the nails home. 

Never till God is recognized as Principle, and Nature the 
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consequence of that Principle, can existence be understood and 
utilized to the great end; can mortality be displaced by immor- 
tality. Creeds and dogmas are valueless beyond their power to 
stimulate a needed recognition in a soul. When they fail to do 
this they are worse than useless, for their limitations are added 
to natural limitations and there is still more to break through 
before a soul can attach itself to the Soul. Whatever is untrue is 
mortal, whatever is true is eternal. That only is immortal that 
can detach itself from the untrue and bind itself to the truth. 

Only that species that can detach and bind anew can have 
immortality. Immortality is for any kind of a creature that can 
win it; persistence is for all kinds as parts in a great whole. The 
kind that, existing naturally, can continue to exist consciously, or 
beyond natural limitations, is and must be the kind that can 
conceive this possibility; and this kind is the human species, the 
human soul that includes naturally, because of the persistent 
plus, all that has preceded it. It is the persistent plus that has 
brought the possibility pertaining to the human soul. 

Scriptures are not written for lesser creatures. They are for 
the kind that can reconceive itself and unite its work to Nature’s 
work. 

The conceiving, not the merely feeling creature can carry 
forward on its own account the work that Nature carries for- 
ward, adding its plus to the other plus, This kind may embody 
the truth to which it attaches itself through conception of that 
truth; may embody the Soul that moves along to complete in- 
carnation, making a body that shall outlast the physical mold 
in which it is first formed. 

Mental conception as well as physical conception is neces- 
sary to the perpetuation of a species as consciously existing. 
Natural physical conception gives persistence of a species. 
“ First the natural, afterward the spiritual.” There is no “ after- 
ward,” as a conscious existence forever for the species that can- 
not conceive an idea of self. There is always the possible after- 
ward as successor to the merely natural, The “ Dawn of Mind” 
marks the point of juxtaposition between the natural and the 
possible that is called the spiritual; but how few members of the 
human race at any one time see the magnitude and scope of this 
stage in the great evolution. 

The species to which belongs the power to conceive of self, a 
power which in its development by use becomes the ability to 
conceive of the whole Cosmos, is the species that can become 
god-like; a future that it is sure to actualize, if, gaining a true 
self-conception, it will carry that conception into action. 

First the power to conceive, next the true self-conception, 
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next the living to that conception; immortality is the conse- 
quence. Continued existence is not then a “‘ coming back again 
and again.” ‘There can be no retrograde step. It is conscious 
connection with the Soul that always moves on, and never back- 
ward. 

Resurrection from the dead, not reincarnation of the dead. 
Let this note be sounded up and down the land by those who see 
and know. 








WHAT IS JOHN JONES? 








CHAPTER IX. 
Wuat ts Jonn Jonzs ? 


As a help toward the better understanding of the common 
application of the theory of Reincarnation, let us listen to John 
Jones, who is one of the believers, and hear his account of him- 
self: 

“I have been here, in this world, many times before,” he 
says, “and I shall be here many times again. I must have in- 
carnation on incarnation till, after many incarnations, I have 
learned everything and reached the point where no more incar- 
nations are necessary. I am working out the Karma I made in 
my previous incarnations, and consequently my present life is a 
mixed good and evil, for | made good and evil Karma in the past. 

“ Karma, you know, is the law of cause and effect, and an 
now experiencing the effects of past causes, while what I now do 
is causing the effects I shall experience in my next incarnation. 
In a long process of time, ages upon ages, probably, I shall have 
attained Nirvana and will return to earth no more. IT am bearing 
the trials of my present life bravely, knowing that I made them 
for myself in the past, and that I cannot eseape them. I look to 
the future hopefully, knowing that I shall sometime work out my 
release from all trial and pain. 

“Though I do not remember the circumstances in which I 
made these conditions for myself, nor those among whom I lived 
at the time; though in my next incarnation I shall not remember 
this present one nor those who are dear to me now, it is enough 
for me to know that my continued reincarnations will eventually 
bring me to where I shall see what has been, the way by which I 
have attained unto Nirvana. | 

“Though I admit the bare possibility that this present in- 
earnation may be lived so as to avoid return to the world, so few 
lave accomplished this that I feel far more certain of my neces- 
ary return again and again than I do of my present power to 
on this return; and I am constantly schooling myself to bear 
what this incarnation holds for me, and as a wise course of action 
prompted by my enlightenment as to my future. When I come 
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again I shall have as members of my family, as friends and asso- 
ciates, those whom I love now and who love me, and those whom 
I have wronged and who have wronged me. Our Karma will 
bring us together again and justice will be meted out to all.” 

According to the other theory advanced, what is John 
Jones? That he is one of the human species in general, and a 
member of the Jones family in particular, is evident; but what 
is he as the effect brought by anterior cause or causes? 

As a human being, one of the human species, he is a living 
soul, consequent upon the incarnation of the Soul, as far as that 
incarnation has taken place. As a soul, incarnated by Nature, 
and not by his own action, he bears a personal name, the name of 
the distinctive family within the whole human family of which 
he isa member. As this member in his relation to Nature he is 
like all the human species; but in his relation to that distinctive 
family he shows characteristics distinguishing him from others 
of the human species and others of his distinctive family. As the 
product of Nature he is like all human products of Nature. He 
is the result of the persistent plus. In him as a human being are 
all the species preceding him. 

As the product of the family Jones he differs from other 
human beings because of the plus made by human beings, by 
previous generations, added to Nature’s plus. He is like them, 
yet different, and, as Nature’s production, the same old story, 
neither saint nor sinner, but with capacities for both. As the 
new-born infant he was Nature’s product. The tendencies with 
the new-born infant were human productions added to the in- 
stincts and tendencies natural to the human species. What he 
is as the man is what he has become. What he has become is 
the result of the tendencies that have been dominant. 


The tendencies that have been dominant have ruled either 


through non-assertion of individual power of resistance, or by its 
use. The power has been used or has lain in abeyance according 
to his recognition and choice. And so we find by analysis that 
John Jones is a triumph of Nature or a disgrace to Nature in pro- 
portion as he is the ruler of the natural, and victor over tendencies 
that compare unfavorably with his best self-ideal. 

Now whether John Jones is the triumph or the disgrace, the 
result is not due to his previous incarnations, for he was never 


“here” before. The varying ingredients in his composition have 
been “here” many times before, through the several mixtures 


called by other family names. The ingredients in his composi- 
tion are common to the whole human family. Every babe born is 
made up of them, but their proportions vary. 

Like the cake newly baked, taken from the oven and placed 
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upon the pantry table, John Jones never was here before. He is 
a new composition, even though the ingredients may always have 
been. This particular mixture named John Jones is individual. 
In him persists all that had place before him, and, in this sense 
only, all such is reincarnated, incarnated again; but he, that par- 
ticular combination of fundamental and generated ingredients, 
never before stood upon the table of the soil and said “ 1 am.” 

Do you say the difference is slight and it does not matter? 
It depends upon whether you are dealing with a speculative 
philosophy or an exact science. In mathematics the answer to a 
problem cannot be correct that varies in the most infinitesimal 
degree from the nature of the unit, though it may approach cor- 
rectness in proportion to the least variation. 

If there is one Soul, the universal, to be incarnated; if this 
one is in eternal being and exists from being, its gradual incarna- 
tion gives ascending species, an eternal natural fact always being 
demonstrated. A higher species cannot precede a lower; because 
of the persistent push a higher must succeed a lower. An indi- 
vidual specimen of the human species cannot be his own prede- 
cessor. As such individual specimen he is a repetition of the 
eternal natural fact, but he is a new actual fact. 

The cake just taken from the oven is a repetition of combina- 
tion of certain ingredients, and as such repetition is related to the 
past; but it is a new combination, and as such has no past. John 
Jones as a new combination just arrived, as an infant, has no past. 
As a repetition of the eternal natural fact he is related to all the 

ast, but this is not his individual and particular past. John 
Jones, as the man, has a past, the interval between his birth and 
his present. 

John Jones, as a new combination, could not have made 
previous Karma for himself, but John Jones, as a man, has been 
making it from his infancy. John Jones, as a new combination, 
had combined in himself not only natural ingredients, what per- 
tains to the nature of being, but also what had been previously 
generated by the human race generally, and by the Jones family 
in particular. All these were stirred into that cake named John 
Jones. All these extra ingredients were incarnated in John 
Jones, all reappeared in the world when he appeared. Only that 
which has had place before reappears. That which is newly ar- 
rived appears. That which has been incarnate before is reincar- 
nated. John Jones has had no previous incarnation, for this 
prodent incarnation is John Jones. 

As a combination of ingredients, some of his ingredients are 
hampered and some assisted by their association with each other. 
Some of his tendencies are strengthened and some are checked by 
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their association together. But, as the individual, he is over and 
above all of them, and to him as such belongs the Power of the 
Whole. This determining power belongs to none of them; it be- 
longs to John Jones. It cannot be used by any fraction; it can be 
used only by the unit. Upon the use of this power depends John 
Jones’ eternal conscious existence. Upon the nature of the Soul 
and the Great Push depend his lesser persistence, as a species. 
As a species related to other species he is an eternal natural fact. 
As the whole and wholly self-conscious individual, he is another 
fact added to the natural fact. 

John Jones’ family tendencies might all be named. “ He is 
like his father somewhat, and quite like his great-grandfather.” 
Are his father and great-grandfather as distinct individuals con- 
sequently reincarnated in him? Or do the tendencies characteris- 
tic of them persist in him? Is he, John Jones, the individual, the 
reincarnation of previous individuals? If so, where and what is 
individuality? What is it worth? “If TI be not I, what am 1?” 
Nothing worth considering or preserving, surely. Are not these 
characteristics reincarnated in him, he being and remaining him- 
self, though with likeness to his progenitors? Is not their nature 
and force shown by their persistence in the new combination, 
John Jones? 

Ts not, may not the power of individuality be shown in its re- 
sistance to and victory over this persistence? In short, does not 
Nature herself—the indestructible sequence of cause and effect— 
furnish John Jones with the “enemies” of his individuality? 
And does not his relation to Origin furnish him with the power 
over those enemies that will give him, and not them, the victory? 
Does not John Jones stand between Nature on the one hand and 
God on the other, allied to both, with ability to throw his own 
power as the individual into either scale? 

Is not existence for John Jones, the new combination that 
was never “here” before, the gradual discovery of his dual rela- 
tionship, first of the natural and afterward of the spiritual, 
through the experiences that reveal the strength of each? Must 
he “come back” again and again to take up what he created as 
John Jones and left behind him as John Jones, when that which 
is inherent in the combination will persist till conquered? Will 
not John Jones’ present life—he has no past—consist of the 
struggle between his several tendencies persisting from a past, 
aided or increased by his own inclination as the whole? 

Can he not be the spectator of his own nature in which 
Nature is miniatured, be “the observer, director, and critic? ” 
Can he not be the observer of that whole that is the individual in 
which the infinite is miniatured? And can he not, by letting 
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the infinite rule the whole, enable the whole to rule successfully 
over the natural? Can he not, in short, live in the now, using the 
now, rather than in anticipation of a future that, when it has be- 
come the present, will have beyond it still another future? 

When the Power of the Whole is recognized and faithfully 
applied, merely natural persistence as existence ceases, and an in- 
dividual conscious continuity begins. For John Jones is this 
opportunity and possibility, no matter what were his grandfathers 
to the remotest generation, whatever his natural tendencies and 
inclinations. As the human species, as successor to those species 
that cannot conceive of self, and as higher than they because of 
this ability, he can continue to survive, in his personal conscious- 
ness, the natural limitations allying him with preceding species 
and with his kind. 

In any event, he, as a kind, will persist, because of relation to 
Nature; but his own personal recognition of himself as John 
Jones must continue through the Power of the Whole seen and 
applied. 

Have you never awakened in the morning after sound sleep 
and, for the moment, found yourself unable to recognize where 
you were, the day of the week, or any of the details of daily life? 
Your eyes were open, you were looking upon the room in which 
you lay, and the objects in it, but for an instant, a very brief one 
truly, all your sense was that you were. You did not know what 
and where you were, could not relate yourself to anything you 
saw, were a blank so far as what was before you to be done was 
concerned. This moment passes quickly, it is barely a wink of the 
eye in duration, but it affords an approximate example of per- 
sistence without consciously extended existence. _ 44 

You were alive, it is true, but you were not consciously living, 
for this is a self-consciousness that includes all that for a brief 
instant was a blank to you. It is possible to conceive of this brief 
instant as indefinitely extended, but this extension would not be 
the continuity of your personal consciousness; it would be but—to 
eoin a word—the continuation of the mere “ aliveness ” natural 
to you; not at all the extension of “ I am Mary Jones” with all it 
includes, possible to you. 

The distinction between this natural persistence, and con- 
tinned conscious existence beyond natural limitations, is one most 
difficult to make and comprehend; yet it involves the great mys- 
tery of “here and hereafter,” the riddle of the sphinx. The 
human is the first species in the incarnation of the Soul that can 
seels for and find the solution and the answer. 








REINCARNATION OF THE TIGER. 











CHAPTER X. 
REINCARNATION OF THE TIGER. 


Let us refer again to, and continue, the analogy previously 
used. ‘There is an animal in John Jones, a brute creature, a 
furious tiger. Watch John Jones when he is violently angry 
and you will see him. The roar of this brute is heard in 
John Jones’ voice, his tearing claws are seen in the threatening 
hand, his unrestrained impulse is revealed in the curse and the 
deadly blow. The tiger is still alive, he is alive in John Jones, 
but does the tiger know he is alive in John Jones? Is the tiger 
conscious of his continued existence beyond the natural limita- 
tions of a tiger? Is he not persistently alive, rather than con- 
sciously living? Is not this result due to Nature, her law and 
order? Had the tiger anything to do with his appearance in the 
species succeeding him in the ascending scale? 

Yet the tiger is reincarnated through persistence, we may 
say; but what is this reincarnation worth to the tiger? Does he 
get from it a conscious pain or pleasure, derive for himself any ad- 
vantage? This specimen of the human species, John Jones, may 
derive an advantage from the persistence of the tiger, when he 
has discovered it in himself and how to draw its claws, using its 
strength for construction rather than destruction. The lesser is 
used to manifest Nature. The greater is also thus used, but it 
may use in turn, and thus manifest more than the merely natural; 
may manifest the infinitely possible. 

John Jones is a specimen of human nature, as the tiger is a 
specimen of animal nature. Human nature may persist beyond 
its first natural boundaries, even as the animal nature persists be- 
yond its first natural boundaries. Let us admit this as possible 
and see what follows. Will this natural persistence of the hu- 
man species be a conscious continuation of the feeling “ [am John 
Jones, and I know what I am and why I am?” If persistence 
without this feeling is possible, then that consciousness is not in- 
evitable. 

Now consider again that brief momentary experience you 
have had on waking in the morning, imagine it extended in- 

79 





80 REINCARNATION OR IMMORTALITY? 


definitely, and what is the result? Evidence that a persistence of 
“ aliveness ” without a conscious recognition of what is included 
in a personal consciousness, is possible. 

What, then, does it mean to save one’s soul, and how does 
this differ from the generally applied theory of Reincarnation? 

Does it not mean that for one’s personal consciousness—* I 
am John Jones ”—to be made perpetual, it is necessary to attach 
the sense “ 1 am John Jones” fo the Soul that is moving forward 
to fullness of incarnation? Can the full incarnation bear a per- 
sonal name except it include that to which the persona! name be- 
longs? 

Hf the Soul is moving on resistlessly till it completes a circuit 
and reaches Origin; if it is fully incarnate only when this circuit 
is completed, can John Jones be the human name of this incarna- 
tion, unless the personal sense that is John Jones is carried along 
by the moving Soul? If this personal sense is not carried along, 
if it can be forsaken or left behind by the Soul, then it is not 
saved. If it is forsaken by the Soul because it does not attach 
itself to the Soul that presses on, it cannot be incarnate at the end 
of the cireuit. 

Does this statement violate the statement that there is but: 
one Soul back of every living thing, and that this Soul is eternal? 
Not fora moment. Does it not tend to establish as a logical fact 
the possible impermanency of a personal sense, and without con- 
tradicting the declaration that the Soul is eternal in nature? 

Only that which has beginning in time can have an end in 
time. The Soul has no beginning in time, and it can have no end 
there. Its varying manifestations begin in time and succeed each 
other. It is one whole, and connection between these varying 
manifestations is compelled. But a human soul is one of these 
manifestations, with the power to furnish forth such as haye not 
yet been reached, as well as already furnishing naturally all that 
have been previously reached. This species had a beginning in 
time. 

John Jones began in time, for he is a manifestation of the 
Soul. He will end in time if he does not lift himself out of time 
by attachment to the eternal. John Jones is a new combination 
of fundamental ingredients and previously generated tendencies. 
As that combination, by name John Jones, he must help to per- 
petuate himself, or be passed beyond, after being passed through, 
by the moving Soul. 

This view is the opposite of the one accepted popularly as 
Reincarnation. John Jones does not, and cannot, “ come back 
again and again to reap after his own sowing.” He reaps as he 
sows, truly, for the law of cause and effect compels that if he does 
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not do what it is possible for him to do. the effect of not doing i 
will follow. He certainly cannot come back if there m no “be” 
to come back, and nothing to come back to. 

_ Nature repeats herself, but does not double on her own track. 
Each human soul is a new combination of eternal and generated 
ingredients, that has a natural and a possible destiny before it. 
The limitations of its natural destiny constitute its natural end. 
The infinite area of its possible destiny constitutes its possible 
mmortality. Death and resurrection go hand in hand, and for 
him who knows, and acts upon what he knows, death is powerless 
oe eae 18 sure; for resurrection is from, rather than of 

e dead. 

The only road open before John Jones is the road onward 
The road backward is closed. He has been landed at a station, as 
it were, and he cannot get back. He may persist on tarrying at 
the station, and to his own loss, but all movement must be for- 
ward. The Great Push impels ceaselessly. The thread, Soul, on 
eee is strung as a bead, moves steadily through him, even 
: ideo 3 slowly, as we reckon time. It is sure to move on, it is 

It is the eternal truth, he is the present fact. Sh ores- 
i fact and the eternal truth be eine? He is to euercie oe. 

The Soul is eternal, John Jones may have immortali - 
mortality is consequence, not cause. Without ie es hee 
by nature, there could be no immortality. Without something 
‘al Me ay aN that ‘ped without more to be gained than what 
It at first is, there could be nothing to gain j i *he o 
ts the other. ier ee 

ersistence of John Jones after what is called his death is 
not necessarily immortality. To persist forever, even, is not 
immortality. To be alive forever is not immortality. To know 
that you are alive, and forever, is necessary for immortality—is 
with what this knowing includes, immortality. First the eternal, 
afterward immortality, and as a possible consequence of the 
olernal. Between the two stands a living soul, John Jones. 

What particular advantage would it be to you to persist as 
you are in that brief instant on waking in the morning, even 
though that persistence was forever? If you could not relate 

ourself to anything, would you be really living in the full mean- 
ng of the word? Could you have, possess immortality, if you 
could not, did not know what and where you were, what relation- 
ship means, and what it involves and compels? Would you be 
much more than a vegetable? A vegetable may persist indefi- 
nitely by the force of Nature, but does it exist forever, in the same 
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sense that this continued conscious existence beyond first natural 
limitations is possible to the human species? 

The Soul will “come back” again and again, because the 
story of Creation is being told continually. With every infant 
born Nature repeats herself, a new candidate for immortality ap- 
pears, the human manifestation of the Soul makes possible the 
eternal survival of a personal sense of existence. To this candi- 
date, this human soul having such possibility before it, our Bible 
is addressed. The whole great beautiful world spread out before 
him is another Bible to be read and understood. The various 
natures that make up his composite nature stand in order before 
him. The thread that holds them together, the Soul that passes 
through all of them, is to be sought and found by him, for it is his 
also. lt is their Soul and more than theirs. It is his and more 
than his; and because it is more than that limited manifestation, 
the human soul, it will move through and beyond him, as it has 
moyed through and beyond his predecessors in the great evolu- 

n. 

“ The Soul is the Likeness of God. Will his personal sense of 
individual existence be attached to the complete incarnation of 
the Soul? Will this Likeness be fully incarnate as the attainment 
of John Jones? This is possible. The way is clearly shown not 
only in our own, but in the Scriptures of other nations, for the 
Soul is the same with all varieties of the human species, even as it 
is the same One with all lesser species and their varieties. 

Infinite, supreme, it continues its stately, solemn march 
toward Origin, carrying with it all that attaches itself to it, bring- 
ing home its sheaves. It treads its stately measures to the music 
of the spheres, cherubim and seraphim adding their melodies to 
the swellmg harmony. Moving forward as the Son of God, it 
brings home the Son of man, who comes in possession of that 
heritage which was for him from the foundation of the world. 
For the Son of man it is a triumphal journey, for he has not left 
undone that which was his to do, He has accomplished, and 


from dust-grain to archangel all add their voices to the mighty 


chorus, “ Hallelujah! Well done, good and faithful servant! ” 
Did we but realize the great privilege of living, could we pass 
our days in eating, drinking, and being merry, even with the addi- 
tion of intellectual cultivation and diversion? The possibilities 
of infinity lie at our hand, and how do we live? To get but one 


flash of that far-off light of the Soul is to be seized with a hunger 
and thirst that nothing Jess than its source can satisfy, a restless- 


ness, a “ divine discontent,” that compels a striving and a yearn- 
ing for what lies beyond and above immediate environment, 
No race, the world over, is without its Deity, one or many, 
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The Great Soul in humanity draws souls in its upward direction, 
a drawing which is felt and which compels religion as an attempt 
at following. And ever is the conflict between religion and 
natural instinct waged more or less violently, the aspiration of the 
one resisting the gravity of the other. Onward, not backward, 
upward not downward, is the ery and the effort of heart and soul 
when the Great Soul pulses mightily within; and ever does Nature 
assert her claims and compel a reckoning for the one who would 
conquer as the Son of man. 

Shall John Jones stand “ at the last day ” victor over Nature, 
conqueror by help of the Soul to which he has attached his indi. 
vidual and personal sense of self? SHall he stand forth “in the 
Likeness of God,” existing forever therein, making that Likeness 
concrete, and individual? Shall the Divine incarnation be J ohn 
Jones, on its personal side? Shall he, John J ones, ascend up into 
heaven? It is possible for him. Will he do his part to that end? 
This is his choice. 

John Jones is a consequence of the nature of being and the 
existence of its Soul. This consequence has its natural limita- 
tions, but also its possibilities; possibilities which have pertained 
to no species preceding it. The natural limitations are, In them- 
selves, an eternal fact. They belong to the order in which the 
Soul is manifested. But to John Jones they are a temporal fact, 
for the natural John Jones belongs between the cradle and the 
rave. 

The natural John Jones had a beginning and will have an 
end in time. But with the natural John Jones there is a ossible 
John Jones who may become the immortal John J ones. d the 
three are one, yet not one, for the one must be taken and the other 
left, to make the third, 

The natural John Jones sees himself as separate and apart 
from all else, feeling without understanding the strife of the dif- 
fering natures and tendencies in him. The possible John Jones 
Hees connection between himself and all below and above him, 
‘oes a Great Purpose that is being worked out, a Purpose that he 
takes his own purpose. He works for the production of a species 
higher than the natural John J ones, adding his own effort to the 
Initial Impulse; and the higher species, the immortal John Jones 
rPomos, 

The Son of God wears the face of the Son of man when the 
two have become one, and the Son of man has the immortality 
that is his through the Son of God. 











JOHN JONES ASCENDING THE 
STAIRCASE. 








CHAPTER XI. 
JOHN JONES ASCENDING THE STAIRCASE. 


Returning now to our illustration of the staircase, let us see 
how our conclusions agree with it. 

The natural ascent of John Jones is what first confronts us. 
Nature has placed him at the foot, in the darkness that is un- 
consciousness of origin and destiny, of the nature of John Jones. 
Experience is his revelator. By means of it he gradually becomes 
known to himself. His own characteristics, tendencies, impulses, 
and their consequences become revealed to him. One after the 
other they stand before him and say, “ Behold me!” One by one 
his experiences say to him, “ What shall I be to you? ” 

He gropes his way, the way that lies up, for there is no back- 
ward road for him. He suffers and enjoys. As spectator of his 
own feelings he classifies them for himself, making his own law; 
but the law of cause and effect compels that he prove the law he 
makes for himself and either ratify or repeal it. He lives in time, 
and the measure of time for him is the quality of his sensations ac- 
cording to his own classification. To him there is much evil and 
some good. This is well, for the preponderance of evil makes 
him question. “ Why is this so?” It is the needed incentive 
that helps the npward movement. From neither side comes the 
answer, forward is the only open way. 

With him are other fellow travellers. He asks of them and 
hears replies that contradict each other. Where he has foothold 
abound many forms of suffering, sorrow, and death. The dark- 
ness is yet too dense for him to see the far off light. Continued 
groping reveals a step above the one whereon he stands. He 
plants one foot upon it, then the other, and though he cannot 
yet see to where the staircase leads he is making progress. 

What to him is environment is something of which he de- 
sires to be rid, something to leave; before him stretches the un- 
known. But his destiny is that he shall plant his feet upon every 
ig So for him there is no ultimately unknowable, there can 
he but a present unknown. Continually his present becomes his 
put. Without returning to his past to live it all over again, he 
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can look upon and review it, learn from it what not to do; and 
this is the first great valuable lesson learned by the human soul 
named John Jones. 

The revelation of “ Thou shalt not” is a revelation of the 
law that governs existence, the law of cause and effect. “I did 
so and so, and this and that followed. I will not do it again.” 
The law has spoken, the traveller hears the voice and obeys. Not 
immediately, it is true, only after many scourgings perhaps, but 
pes this lesson is learned; and then John Jones lives by the 

Ww. 

He has made great progress when he has learned that im- 
pulses and tendencies acted upon instead of resisted bring the 
consequences that are his punishment for his acts. He has no 
need to attribute his experiences to the arbitrary disposition of a 
hidden God who sends them, when he could, if he would, with- 
hold them. Yet though he may fear no such God he fears the 
law. Seeing no farther he is bound by the law. He feels that he 
can mount the stairease which stretches away above him to where 
he ean see a candlebeam of light, only as he lives by the law of 
cause and effect, and that much time will be requéred for the 
journey. 

His feet still stand in darkness though the darkness is not as 
dense as formerly, and his face is upturned toward the far-off 
hight. Ascent is the only way for him. Little by little, very 
slowly, halting often, he climbs. And so often when he thinks 
himself climbing he is but wandering on a broad stair, mistaking 
its length and breadth for a new region. Yet he makes such 
progress as the law, which he observes, works out for him, and he 
endeavors to cultivate patience when it seems slow. 

He is a better man, a man with more self-knowledge, than 
when he stood at the bottom step ignorant that ascent was to be 
made. All his gropings and stumblings have worked together for 
good for him, for he has learned what otherwise he would not haye 
known. As a living soul endowed with capacity for knowing 
self, his struggle upward has been this gradual knowing that is 
yet far from complete, the gradual development of the capacity 
that brings larger and larger result. 

He has been eating the fruit of the tree of knowledge, and for 
him it is both good and eyil. The law he has made for himself, 
“This is good, and that is evil,” is not yet repealed, for do not his 
experiences wear still this aspect for him, even though he has dis- 


covered that effect follows cause? Though “Thou shalt not” 


walks with him, though submission to the inevitable is his hand- 
maid, though patient endurance of the present evil because of ex- 
pectation of future good is wisdom from his point of view, he 
yet falls short of a higher wisdom, a greater revelation. 
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He has learned and is feeling, the strength of the law. He 
has not yet learned and does not yet feel the power of the indi- 
vidual. “Thou shalt ” is still unknown to him. His feet are still 
in the footprints made by the original Adam, for he is but a repe- 
tition of the species. Though he has ascended above the bottom 
step he is still Adam, not a new man. Adam grown older is still 
Adam. Each step above the first is a reincarnation of Adam, of 
John Jones, for the natural John Jones is the climber. 

Yet this reincarnation is not a going back to the first step, 
it is a carrying along of what stood at this first step, the con- 
tinuation of the natural fact as one lifetime. Discerning dimly 
the many, many steps still between him and the far off light, John 
Jones may well feel, “ Only after a long, long time can I reach 
it.” The means by which he shall reach it is obedience to the 
“Thou shalt not.” By this obedienee, he says, he shall one day 
attain, stand at the top of the staircase in the light. 

He is right. By this means he shall one day attain. But by 
another means he could earlier attain, a means his experiences 
have not yet revealed to him. A self-knowledge not yet grasped 
and used would put this means in his possession. 

One.day he meets a traveller who is moving in the opposite 
direction, going down instead of up. For the time they are upon 
the same step of the staircase. They dwell together, experience 
all that belongs to their common plane, yet their faces are set 
in opposite directions. Living side by side, encountering the 
same conditions, obstacles, difficulties, the one is in comparative 
darkness, the other is in light. For the one has the hght with 
him, the other sees it dimly as afar off. “The light shineth in 
the darkness and the darkness comprehendeth it not.” 

It shines in the darkness because the one who is descending 
into the natural darkness, descending from the region of light 
carrying the light with him, is the mediator between the two, 
mediator for those that dwell in the darkness. 

John Jones, lifting his own weight from stair to stair, carries 
a darkness with him while he knows only the law, while he lives 
by “Thou shalt not.” Into this darkness is the light carried 
by the one knowing and using the “Thou shalt.” “Thou shalt 
not ” is for the natural man, the product of Nature, John Jones. 
“Thou shalt” is for the possible man, the individual who finds 
and uses the Power of the Whole. | 

John Jones, by his relation to Nature, is subject to the con- 
ditions pertaining to that relation. John Jones, the individual, 
through his relation to the Absolute, has power over those eondi- 
tions. The natural John Jones must find the individual. ‘The 
traveller whom he meets and sojourns with for a period has found 








90 REINCARNATION OR IMMORTALITY? 


the individual, has put on the individual; this appropriation has 
placed him at the top of the staircase with his face toward the 
darkness at the bottom. 

“TI am the son of God” is his declaration of self. “I am 
the product of Nature” is the declaration of John Jones. 

“ You are even as I am ” says this mediator to John Jones, 
“ Be ye perfect.” 

But John Jones believes that perfection comes only by stand- 
ing at the top of the staircase, and that the top is reached only by 
slow painful climbing, one step at a time, and by experiencing all 
that belongs to each step. 

The individual who is the possible mediator sees that ascent 
is made by descent, and in far less time than in the natural way. 
He sees the possibilities of the individual as well as the conditions 
of the natural, and by taking the position of the individual places 
himself at the top through this appropriation, 

“Thou shalt love the Lord thy God with all thy heart, and 
with all thy soul, and with all thy mind ” and “thy neighbor as 
thyself. On these two commandments hang all the law and the 
prophets.” 

Says this mediator, “ The Lord that is thy God, John Jones, 
is your own real eternal being, your individuality that expresses 
the Absolute. This individuality is absolute over your natural 
conditions. Those conditions that you experience are due to your 
relation to Nature, and they are only relative, not absolute. 
While you believe them to be absolute you will live by that law. 
Look to your individuality and be perfect in your self-conception, 
for it is perfect. Be the lord over, instead of servant of Nature, 
ruling over its conditions through maintaining your individual- 
ity, instead of being ruled by them. Let your sonship instead of 
your servitude be your point of approach. Stand on the leyel 
of this sonship, love it, give loyalty to it rather than to condi- 
tions, and, descending, meet them with the power that belongs 
to it. 

“How is this possible?” answers John Jones. “There is 
no gainsaying Nature. It is useless to ignore facts. Look about 
you and see the misery on every hand, all manner of disease, sor- 
row, and crime. Poverty abounds, all forms of evil flourish, in 
spite of the great efforts made to prevent them. It was so in our 
forefathers’ day, it is so in our own day, and it will be so after us. 
This journey of existence must be made and we must encounter 
and bear our portion of these evils. Your claim is absurd. Were 
it true, those who preceded us would have known it and handed 
down the knowledge.” 

“ Whether the claim be absurd or founded upon truth, you 
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may prove for yourself, as I am proving it for myself” answers 
the mediator. “You are climbing to discover for yourself, 
eventually, what I now reveal to you. I have discovered that I 
am the Son of God and I am proving the truth of the discovery. 
You are ascending to find, I am descending to prove. At this 
moment our paths meet, and I would have you even as I am. 
You are my neighbor, my brother, and I would save you from your 
slow and toilsome journey. While I dwell with you let me show 
you the better way. Cease to live by the law and put on righteous- 
ness instead. Claim your birthright. As the individual you are 
of God. In your flesh you are of Nature. The birthright is yours 
as the individual, it does not belong to your fleshly relations. As 
the Son of God, yours is the power over the natural. Whatever 
comes, whatever goes on the plane of phenomena, you are always 
you, and you are but the changeless spectator of your own pos- 
sibilities.” 

Toiler and mediator dwell side by side for a time, but how 
different is existence for them. To one it is slow, painful dis- 
covery of eternal truth; to the other it is continuous proof of 
truth discovered. The toiler identifies himself with phenomena, 
the mediator with that which is back of phenomena. The toiler 
lifts and carries along heavy burdens; from the mediator they 
fall by their own weight. Gravity retards the progress of the 
one, it helps the descent of the other. Experience is long drawn 
out for the toiler, it is concentrated and the sooner ended for the 
other. 

While the toiler ascends one step, the mediator descends 
many steps. Hach covers the staircase from end to end, not one 
step is missed in the journey. The one who toils up will eventu- 
ally reach the top, reach the discovery that he is the Son of God, 
not the product of the flesh, and that he has dominion over all 
things. But that top step of the great staircase which eventually 
he will find, has found him, for it is incarnated in the person of 
the mediator who temporarily dwells with him; and thus he is af- 
forded opportunity to escape what otherwise he will undergo. 

Truly may this mediator say, “ I am the light of the world,” 
for in his person the light that belongs at the top of the staircase 
comes to those who dwell in the darkness of their relation to 
Nature. Accepting and acting upon his message, the message 
of the Messiah, John Jones can in a day stand at the top and be- 
gin his descent; the descent that is proof of the truth declared. 

The stairease remains unchanged, each step retains what is 
natural to it, but the way of approach is changed. Experience is 
approached from the side of possible mastery instead of from the 
side of inevitable subjection. The traveller who descends makes 
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reconciliation as he goes, reconciles all to himself through right 
adjustment of the natural to the spiritual. 

The toiler who ascends, lacking the knowledge that gives 
right adjustment, experiences all the friction caused by lack of 
adjustment. Rejecting the Messiah and his message there is for 
him no escape from the friction, for he lives by the law of cause 
and effect, and at every step does it scourge him before he can 
stand upon a higher. 

Failure to discern the power of the individual compels 
consequence. Recognition of the power and its use compel con- 
sequence. The law of cause and effect is not changed. Law is 
unyarying. But the nature of the consequence changes, and 
according to whether the traveller uses the law, or is used by it. 
As the toiler he is used, as the one who descends he uses. As 
the toiler he must climb for many long years; for he makes this 
necessity for himself, if he does not see and use the greater pos- 
sibility. Finding and using he descends in few years—by com- 
parison—and “ escapes further reincarnation.” 
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CHAPTER XII. 
LocaLiry As CoNnDITION. 


Experience is existence; it is the staircase. How we deal 
with experience rather than how experience deals with us, 18 the 


great apace which our lives answer. 


the natural human species standing at the foot of the 
staircase we are all alike, whether our personal name be Adam 
or John Jones. We have never been “ here” before, for “ here ” 
is condition; condition experienced as locality. It is the condi- 
tion or state of sense-consciousness, the foot of the staircase. 
There can be no going back to it once it is left, but it is left be- 
hind only by growth, the ascent of the stairease. As the child- 
hood of self-consciousness boyhood must be its successor, and 
when growth from childhood to boyhood is accomplished there 
is no going back to childhood; but there may be persistence of 
childhood in boyhood, as there may be persistence of boyhood 
in manhood; yet manhood has not gone back to boyhood because 
some of the old boyish characteristics are clearly seen in the man. 
Kind on kind, each more than the last because of the plus, is as 
true of the Soul-species as of what we call the physical species; 
: Sas necessity of Nature because of the genus that is being mani- 
ested. 

A common mistake of reincarnationists is the view of “ this 
world” as a place instead of a condition, and the consequent 
conclusion that we must “ come back here to reap after our own 
sowing.” ‘“ As this world is the place where we sowed our seed, 
we must come back here to reap the harvest.” All that seems lo- 
cality is in reality condition, is the teaching of ancient as well as 
of modern philosophies. If this be true, what to us is “ living in 
this world” is a condition consequent upon our dual relation- 
ship, our relation to the Absolute that is primal, and our relation 
to the phenomenal that is consequent. Dual relationship com- 
pels condition, condition compels adjustment, adjustment com- 
jon dominion of the one over the other, of the greater over the 
sesser. 

But there must be a recognizer to experience the condition, 
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make the adjustment, establish the dominion. Ignorance on the 

of the recognizer compels experience of condition without 
adjustment and consequent dominion, making of the condition 
servitude. Knowledge gained and applied substitutes mastery 
for servitude, through mght adjustment in self-consciousness of 
the one relation to the other. 

God and Nature, not God apart from Nature or Nature sepa- 
rate from God, is the eternal unity in which one is absolute and 
the other relative; and the governing Principle that is God is the 
Absolute. Hence by the power of God dominion for the existent 
soul is established, without any attack upon or overthrow of 
Nature, but by making the harmony between ‘God and Nature a 
fact of self-consciousness. 

The feeling of condition as locality belongs to the state of 
sense-consciousness and it is strong. Surrounded apparently by 
an external world that “would be here whether I were here or 
not,” it is difficult to realize that “ here ” is a consciousness, and 
that without consciousness there could be no “here.” It is the 
foot of the staircase and we stand there, not of our own volition, 
but because as natural products we belong there. “ Here” goes 
with us all the way up the staircase, but yet it is not the same 
“here.” Conditions are found at every ascending and descending 
step, and a kind is left behind as progress is made through growth 
into another kind. 

It is illogical to maintain that the phenomenal world by 
which we are surrounded is a place to leave and to which to re- 
turn, if the word “ illusionary ” is admittedly descriptive of its 
nature. One cannot go away from illusion except by ceasing 
to be deceived, and deception will not be ended till susceptibility 
to deception is conquered. 

To cover the staircase is the eternal necessity. 'To ascend it 
is the personal necessity due to relation to Nature. To descend 
it is the individual possibility due to relation to the Absolute. 


It is ascended till experience has opened the way for revelation of 


the possibility. This revelation gained and acted upon, descent 
is substituted for ascent. Ascending, we are subject to experience, 
to all the conditions on the several steps of the staircase. De- 
scending, we rule over these conditions. Ascending, we see them 
one step at a time. Descending, we see the relation of several 
steps to one another, the staircase as a whole, 

Where we stand, which way we face, is a point of vantage or 
disadvantage, yet the staircase never changes. In the traveller 
the personal necessity and the individual possibility are united. 
Which he will act upon is his own choice after the possibility has 
been revealed to him. 
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John Jones stands at the foot of the staircase for the first 
time. Every one now wearing flesh stood there for the first time 
when the family to which he belongs announced his birth. He 
never was “ here” before, for there was no John Jones till this 
birth took place, though the ingredients in his composition may 
have been eternal. 

John Jones is bound by personal necessity. He experiences 
the limitations that are natural. He experiences pain and sorrow, 
joy and pleasure, sickness and health, evil and good, vibrating 
between the two. Judging by his sensations evil is more power- 
ful than good, and good more shortlived than evil. His vision 
being limited to the phenomenal as long as he is bound by per- 
sonal necessity, he says they have ceased to live, because he can 
no longer see them, when those who were travelling beside him 
disappear. He is fated to learn by experience the truth or falsity 
of his every conclusion. 

But the natural way brings him one day to where the pos- 
sible way becomes possible for him, if he receive the message, for 
on this great staircase is a point where two ways meet. In the 
persons of the travellers personal necessity and individual possi- 
bility stand face to face. 

The one who toils up may change his mode of travelling. 
The one who descends knows that his way is the best for he knows 
both ways and can compare one with the other. The one who 
descends has not been “ here” before and so gained knowledge of 
the other way. He may even have stood at the foot of the stair- 
ease at the same time with the other. He may have caught a 
gleam of the far off light at the same time with the other, but 
he acted upon it as the other did not, and began to overcome while 
the other was still being overcome. 

Not length of time but use of time determines results. Per- 
sonal necessity requires length of time—walking the five miles 
from A to B. Individual possibility requires use of time—using 
the best possible means of conveyance from B to A. 

The change from ascent to descent, from the bondage of per- 
sonal necessity to the freedom of individual possibility, is not 
change in locality but in condition, in consciousness. This in- 
ner change, which makes no change in the staircase itself, is not 
i going away from a place but an abandonment of a self-concep- 
tion through the forming of a new self-idea. It is indeed a going 
wway that compels no return, though it has an accompanying 
nocessity—proof of the truth of the new self-idea. 

Ascent leads to the point of discovery, “I am the Son of 
(jod,” through proving the falsity of the conception, “ I am of the 
ust of the ground.” Descent is proof of the truth of the im- 
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maculate conception. Descent begins at the moment one finds 
his true self, for with this self-conception he stands instantly at 
the top of the staircase—it is the top of thestaircase. 

Having formed the true self-idea the truth of being 1s in- 
carnate in him, it has personal incarnation; and this incarnation 
of the immaculate conception stands side by side with those who 
are still in darkness, a bearer of glad tidings for all men, for all 
men have his possibilities. Master and servant are together, the 
one who knows and the one who has yet to know, the servant 
looking toward what he has yet to discover, suffering the conse- 
quences of his ignorance, the Master looking upon the truth mani- 
fested every hour in the day, freed in his inner consciousness 
from the suffering brought by the law while he fulfils the law that 
obliges him to prove his words. | 

John Jones believes that his present experience is his past 
Karma added to the general Karma, and that all he can do is to 
make good Karma while he works out the old, consequently he 
must continue to suffer illness, sorrow, poverty, and kindred ills 
during this incarnation. He may escape them in the next, but 
surely will in some future incarnation when the time comes. Liy- 
ing to this view he lengthens for himself the period of subjection 
to conditions. 

The one who descends shortens his period of contact with 


_ those conditions and is not mastered by them during contact. 
To him they are but the means by which he proves his power of 


dominion, the means by which is proved for him what is absolute 
and what is relative; and from his vantage ground all is good, 
there is no evil. 

Contact with natural conditions, due to the law of cause and 
effect, is inevitable for the traveller whether he ascend or descend. 
Law is no respecter of persons. But for the one who toils up it is 
more than contact, it is subjection. For the one who goes down, 
though the descent brings contact it cannot bring subjection to 
them. It establishes dominion over them for the one who de- 
scends, and without violating the law of cause and effect in the 
smallest particular. 

The law of a community prohibits stealing; the law is for 
the common good. One who has the desire to steal is bound by 


the law, is subject to it. One who has no such desire, because he 


has his lesser self under control has dominion over the conditions 


to which the other is subject. The one who cannot carry out his 


desire through his subjection to the law feels it to be evil; the 
other knows no evil, only good. 


The great staircase of existence begins with Adam and ends 
with the Christ, begins with John Jones and ends with the Master 
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of the natural John Jones. It begins with the Son of man after 
the flesh and it ends with the Son of God after the eternal pat- 
tern. Between the two is that “making” that is personal in- 
carnation, the incarnation of the Son of God in the Son of man. 
Ages upon ages are not required for this incarnation, days may 
take the place of years, and subsequent time be but the proof of 
its power. 

We are prone to live either in the past or the future when 
to-day is the all-important. We dwell upon what has been and 
what we hope will be rather than in the everlasting now. The 
true reincarnation may take place this hour, for it is the inearna- 
tion in ourselves of what was incarnate in the world’s mediators, 
whatever the racial name by which they have been known. 
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CHAPTER XIII. 
In WHAT DOES JoHN JONES’ IMMORTALITY CONSIST ? 


We are not obliged to die and go away from this world, com- 
ing back to it again after a long period of time by means of an- 
other physical infant body, to live over again our past experi- 
ences. We may die this hour to our old conception of self and 
“put on Christ,” and our subsequent life shall be the proof of 
the power of that true and eternal self. 

The mighty possibility of Now is the great revelation from 
which we hide our eyes, continuing in bondage, if we persist in 
looking to future incarnations as our only way from bondage to 
freedom. John Jones holds out his hands for the manacles that 
are snapped about his wrists and thus fettered labors for his salva- 
tion. 

Why wear the fetters? Why not stand by the individual 
possibility instead of the personal necessity? Both are true, but 
we can choose to which we will give our allegiance and the result 
will be according to our loyalty. 

True individualism, not egotism, is the reincarnation after 
natural incarnation, and the remedy for all the woes accom- 

anying personal necessity. The power of the individual is the 
Power of the Whole and to it every lesser thing must eventually 
yield. To see is the first requisite; to put to use, the next. It is 
not put to use by those who believe in and live by the popular 
aspect of the theory of reincarnation. This aspect is a perpetua- 
lion of personal necessity instead of redemption from it. 

Use of Now is the alternative and the price of redemption. 

What, then, is immortality for John Jones? It is not, 
merely, his eternal life. It is his consciousness of eternal life. 
Immortality for John Jones cannot be the eternal persistence of 
John Jones’s views, wishes, hopes, pains and sorrows, suscepti- 
hilities to griefs and miseries. It cannot be the everlasting con- 
linuation of his alternations between health and disease, suffer- 
ing and happiness. 

In what constitutes John Jones as the product of Nature 
(ihe cake just baked) certain ingredients are eternal and certain 
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others are additional. Eventually only the “ fittest ” in him can 
survive the process of elimination by which he gets rid of the 
undesirable. This process of elimination is existence. In exist- 
ence the undesirable must be discovered and discouraged, the 
desirable found and cultivated to its full possibilities. 

Immortality lies beyond this natural process, the elimination 
of the unfit; it is the survival of the fittest, plus personal con- 
sciousness of what is the fittest. 

It is the addition of personal recognition to eternal wngredt- 
ents. 

It is eternal ingredients, minus undesirable inherited and 
personal additions, plus a personal sense of existence that has be- 
come purified by this elimination. 

It is the survival of the best John Jones through the elimi- 
nation of the suffering John Jones,—the servant of his natural 
and acquired tendencies. 

It is the survival of his eternal ingredients, plus their proved 
possibilities, plus the personal sense “1 am John Jones,” minus 
the natural sense of limitation and subjection. 

It is the god from the natural man, the heir who takes pos- 
session of his eternal kingdom and rules therein. 

It is the new, the godlike man, who supplants the merely 
natural man, who has immortality; the old man, the product of 
Nature plus human addition, is not worthy of it. In the sense 
of permission given by one who could, if he chose, withhold, God 
has nothing to do with John Jones's immortality. 

Here is the monumental error in denominational religious 
teaching that leads to a stultification of the rational nature, the 
effort to placate an angry God, rather than to understand and 
use, to the full, one’s own powers. “ The gift of God is eternal 
life ” it is true; but it is a gift that God cannot withhold from the 
one who stretches forth his hand to take it; and because of what 
God is, not because of what God chooses. 


John Jones, naturally the servant of Nature, subject to the 


law of cause and effect, must make himself with God’s help the 
master of the natural, by use of Nature’s resources. Natural ex- 
istence, from beginning to end, is this making of the master from 
the servant, accomplished by the help of what God unchangeably 


is, a help to be depended upon with perfect trust and security. 


God as Principle rules absolutely in the affairs of men, and all 
confusion, discord and strife are due to the ignorant attempt to 
break that iron rule. 

John Jones’s mortality pertains to his personal apartness— 
seeming separateness—from God, his immortality to his indi- 
vidual unity with God. He must choose on which side he will 
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use his own power. He cannot choose on which side he will 
use his own power. He cannot choose till he understands. He 
cannot understand till he sees. He cannot see till he experiences 
contrast. He cannot experience contrast except as sensation. 

At sensation, the darkness at the foot of the great staircase, 
begins John Jones’s development of the possibilities that are God- 
given because they are due to the relation between cause and 
effect. He is to find what he is, where he is, why he is, what the 
immediate, and what the ultimate consequence; a privilege of 
which nothing in heaven above or on the earth beneath can de- 
prive him, but which he can temporarily throw away. He can 
sell his birthright for a mess of pottage, but no one and no thing 
ean wrest it from him. 

John Jones’s mortality, with what it comprises, is the 1m- 
mediate consequence of-existence that is natural. His immor- 
tality is the ultimate consequence that is possible. 

Continuous incarnation of the Soul, due to the initial im- 
pulse, to the action of Mind that always persists, makes 1mmor- 
tality for the personal sense, “I am John Jones,” possible, and 
through attachment of that sense to the moving Soul that is in- 
carnate in all things according to their capacity. 

The Soul moving through all the kingdoms of Nature does 
not attach itself to any species, and in that species thus ultimate 
its career. The species that can attach itself to the moving Soul 
accomplishes the highest possible destiny. 

For the Soul is the Likeness of the Absolute, and can stay 
forever at no station on the circuit by which Origin is reached. 
It can never conform to the limitations of aspecies. Adaptability 
is possible for a species, but not for the Likeness of the Absolute. 

For the Soul there is no possibility due to adaptation to con- 
dition, for it is unconditioned. For an existent soul, for John 
Jones, there is the mighty possibility due to the attachment of his 
personal sense to the Soul; a possibility that no condition and no 
environment can prevent. 

The cable running underground does not attach itself to the 
ear. The car must be attached to the cable, to arrive at the 
proposed destination. The gripman is an important factor. 

The average modern reincarnationist does not recognize this 
factor sufficiently, and over-emphasizes the relentlessness of law 
instead. True, as long as the engines in the power-house con- 
tinue to work the cable will continue to run, but this is not all 
that is true. The one who knows how to fasten his grip upon 
the cable, regulates what it shail do for him, without changing, in 
the least, what it is in itself. 

Turn which way we will, throughout Nature we are con- 
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fronted with the power of the individual in its relation to her 
power. ‘The lesson is ever before our eyes, but our reading is 
slow. At intervals we are amazed at some triumph achieved in 
some part of the world—wireless telegraphy, for instance—and 
it is only a question of using what has always been waiting to be 
used by the hand that could stretch forth and take. 

There is nothing, there never will be anything new in 
Nature. All is already there, for Nature is that orderly sequence 
of fixed factors compelled by what First Cause is. From the 
great storehouse may be drawn resources exhaustless in their in- 
finity. We are barely at their border-land, notwithstanding the 
wonderful discoveries of the nineteenth century. But by means 
of one of them we can see a road, dim and misty perhaps, that 
leads on and on, where once was no thoroughfare—an answer to 
the question, “ What am I?” 

In this answer is included the answer to all questions, the 
solution of all problems. It is the point in the ascent of the 
staircase where descent may begin, where by descent complete 
ascension is accomplished. 


“All that is, is in me, for all is contained within the 


boundaries of being. All is relative to me, I am relative to the 
Absolute. I am absolute to all that is in me, and there is naught 
else but God.” 

Endorsement of this proposition by our rational nature, its 
acceptance by the heart, the union of feeling and action, give a 
light in existence that illumines all dark ways, give triumph over 
all obstacles, make superfluous the popular aspect and mistaken 
comfort of the theory of reincarnation. 

For one who can think as well as feel, it is more satisfactory, 
for it answers more questions. For one who can not think but 
can only feel, it will not be acceptable. For one who is afraid to 
think and who lulls himself to sleep with the beliefs of his elders, 
it will smack of the devil. And without loss to itself it will wait 
its time of recognition. 
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CHAPTER XIV. 
DIFFERENCE BETWEEN THE ‘l'wo THEORIES. 


Certain questions are sure to be asked by those who think, 
when an explanation of the nature and meaning of existence is 
proffered. Let us see if the theory advanced will answer them. 


1—“ If ascent of the staircase is true reincarnation, how does 
it differ from what is generally understood as reincarnation? ” 


2—* Did not the one who descends and meets John Jones, 
first ascend through reincarnation? ” 


3—* What is the light at the top of the staircase? ” 


4—* How is this light carried to the bottom if it belongs at 
the top, and if the nature of the staircase is fixed? ” 


5—“ Why is a mediator necessary for the one who climbs, 1f 
he has his own individual relation to First Cause? ” 


s—“TIs John Jones a parallel for every member of the hu- 
man race?” 


Y— If all alike stand at the bottom of the staircase when 
born into the world, how are explained the great differences in 
people? ” 


8— How does the theory explain the extremes of poverty 
and wealth, suffering and exemption from it, with no blame to 
one or credit to another, that abound on every hand? Is Justice 
meted out to all, and, if so, how?” 


9— Does this theory abolish physical death? If not, what 
ia John Jones’s state after death? ” 


10—“Ts one lifetime sufficient for immortality, if immor- 
tality is the ultimate of existence? ” 
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These questions will cover presumably the ground of the 
proposition. If the theory advanced answers them logically, the 
issue may be left with the questioner. 

First—“ If ascent of the staircase is true reincarnation, how 
does it differ from what is generally understood as reincarna- 
tion? ” 

What is generally understood as reincarnation is, coming to 
this world, as a locality separate from ourselves, living in it for a 
period called a lifetime, going away from it through physical 
death, resting for a period either long or short, and coming back 
to it again through another physical birth; this process being 
repeated many times, or till “ one has attained to Nirvana.” It 
necessitates many visits to the same place, many physical bodies 
as the means, many physical deaths as the door of exit. 

In the Oriental teaching in which the theory of Reincarna- 
tion belongs, what we call “ this world ” is defined as “ illusion.” 

Can one come to, and go away from, as something separate 
from himself, an illusion? 

Is not a state of illusion a condition? 

Must there not be an experiencer of the illusion? 

Will not the illusion be the state of the experiencer? 

Can the experiencer go away from this natural state to an- 
other state or condition except this state or condition be either 
a modification of the illusion, another illusion, or freedom from 
illusion? 

Can there be any change from illusion to freedom except 
through lessening the susceptibility of self-deception? 

Can there be any illusion except there be self-deception? 

If self-deception be natural, illusion follows as a conse- 
quence, and a state of illusion, due to self-deception, must be the 
state of the existent soul. Existence, from the beginning, that 
is, this first and natural state, is the staircase that is to be coy- 
ered as a journey by the existent soul that is placed at its foot 
by Nature. 

This soul’s existence, consequently, begins in the darkness 
of ignorance of all but the fact of existence; a darkness intensified 
by the mists of self-deception; for John Jones is deceived by the 
phenomena, the appearances that Nature includes and compels. 

He sees himself as flesh and blood and bones, learns that he 
—as he sees himself—is a part of the material world by which he 
is surrounded. These appearances are to him realities. For him 
objects appear and disappear. They have their period of exist- 
ence and die. The natural conclusion, based upon the appear- 
ance of sense-phenomena, is, that as he is like them in what he 
is, he is also like them in his future. He too will die, will come 
to an end. 
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From his premise his reasoning is logical, but his premise 1s 
due to self-deception. Thought is creative. He experiences the 
consequence of his thinking, and as conditions. Because he is 
not what he thinks he is, flesh and blood and bones, he has aspira- 
tions that compel thoughts opposite in quality to those prompted 
by self-deception. He experiences them also as conditions. — 

His conditions are variable, pleasant and unpleasant, desir- 
able and undesirable. He begins to choose, not rationally for he 
does not understand, but in the sense of desire—so far as desire 
is choice. He desires the one condition, but not the other. His 
self-deception holds him to the one; his aspirations draw him to 
the other. He feels opposites. He has to learn how to have the 
best and lose the rest. 

He learns a little at a time. He is ascending the staircase 
but is not yet out of the darkness. Self-deception is still pos- 
sible, the natural state is not yet at an end, for until he sees what 
he is—the light at the top—his susceptibility to self-deception 
continues, the serpent still beguiles. Though he is learning, and 
to that extent ascends, through this not-yet-overcome suscept- 
bility he is carrying the natural state with him. He does not 
leave it, and go back to it again. It goes with him. 

His ascent is comparatively small, for it is only a knowledge 
that belongs to the natural state, it is not knowledge of that 
state; and, in the higher sense, he makes no ascent, for the state 
goes with him. 

Much as he may have learned, he has missed the one thing 
needful, the dispelling of illusion. He is still self-deceived, and 
while he is liable to self-deception his only way is the way up; up 
through darkness to light, the long way. Ts 

Existence is a process of incarnation. Incarnation is the 
individualization of the universal. Individualization of the uni- 
yorsal is through personal existence. Personal existence begins 
with a soul’s sense-relation to the phenomenal. 

The phenomenal world is compelled by sequence of cause 
and effect from the Absolute. In this eternal order all belongs. 

An existent soul’s relation to the phenomenal, John Jones’s 
relation to the world into which he is born, is the beginning of 
ihe incarnation that may terminate as the Personal or Incarnated 
(jod; a possibility that lies beyond natural subjection to natural 
conditions. | 

This incarnation is unbroken continuity from the minutest 
invisible species consequent upon the genus, Man. Jn this un- 
broken incarnation is the reincarnation of preceding species after 
4 sooond has followed a first; but this reincarnation is persistence 
jnelead of continued existence—as these terms are used in con- 
trast with each other. 
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The second species is not the first species, though it is a 
that the first is, because it is more than the first. The first per- 
sists in the second, but the plus prevents the second from being 
the first “on a higher plane.” 'The second is itself, as the first 
was itself. Each has its own identity and persistence does not 
destroy this identity. But unless the first is conscious of its per- 
sistence in the second it has not immortality. 

Carry this relatedness higher and higher, the argument and 
conclusion remain the same. Reincarnation on reincarnation be- 
long in the continuous incarnation of the Soul, because of con- 
tinuous persistence; but these reincarnations are not, necessarily, 
the continued conscious existence of individual units of a species. 

These reincarnations can be only what is carried along by 
Nature and its governing Principle, not what goes along by its 
own volition. Consequently there can be no survival in the hu- 
man species of the sense, “ I am still a tiger,” unless before the 
human species in which the tiger nature persists appeared, the 
tiger species was capable of the sense, “ I am a tiger.” 

Equally must this be true of all species that are followed by 
—that can be followed by—higher species. If the natural John 
Jones can be followed by a higher kind of a man, John Jones 
will have a natural persistence. With this natural persistence 
John Jones will have nothing to do. With continued self-recog- 
nizing existence, he may have much to do. 

lf this natural persistence is called “ reincarnation,” John 
Jones will be reincarnated. But this reincarnation of John Jones 
will not be perpetual existence of the sense, “IT am John Jones 
still.” Because John Jones is the species capable of the sense, 
“T am a man,” there may be persistence of that sense as a tem- 
poral fact beyond natural boundaries. The sense, “ As a living 
man I am John Jones forever,’ cannot exist forever without his 
help. 

Yet John Jones is a great advance upon the animal species, 
for the tiger is incapable of the sense, “1 am a tiger.” Because 
of such incapacity—though the tiger nature, the species, is rein- 
carnated in the human species—the tiger has no sense of self, be- 
cause 1t had no such sense before its persistence in a succeeding 
species. 

Because of capacity for a sense of self, part of the plus that 
makes the human more than the animal species, persistence of 
the natural human species in a succeeding species may be per- 
sistence of a sense of self. But the continued existence of a sense 
of self, plus a personal name, is more than this persistence. 

In the unit is one-half, in one-half is one-third, in one-third 
is one-fourth, and so on indefinitely. The smallest conceivable 
fraction persists in the next higher conceivable fraction, whieh 
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in turn persists in the next higher. This persistence is due to 
the nature of the unit. 

To an observer of this nature who ascends the chain of con- 
tinuity there is continual reincarnation of the lesser in the greater. 
Unless a fraction persisting in—reincarnated in—a greater frac- 
tion be an observer of its own relatedness to others in the chain, 
though it persist forever as an abstract truth, it does not exist 
forever as a living self-conscious fact. 

If any one fraction in the chain be capable of self-recog- 
nition, this capability gives a possibility for it, not belonging to 
any other; the possibility of carrying along with the natural per- 
sistence all that belongs to self-consciousness. Such carrying 
along is manifestly impossible for any fraction incapable of self- 
recognition. 

John Jones is not the reincarnation of some one who lived 
in this world before him under another personal name. He is a 
new compound, the cake just taken from the oven. Jn John 
Jones as the human entity is reincarnated all the fractions that 
compose said entity. Each has had its day in that order of mani- 
festation that we call time, the day when no higher species was 
manifested, when it was the highest. Each has persisted in its 
successor. All persist in John Jones, the human entity. 

In him are the mineral, vegetable and animal, but the min- 
eral is not conscious of being the mineral. I[f it were it could 
compare itself with its neighbor, the vegetable, and pronounce 
upon the difference between them. Equally is this true of the 
vegetable and the animal. Though the mineral, vegetable, and 
animal still persist, this persistence is not immortality. The 
wpecies capable of observing its own nature and relatedness to 
environment must be the species capable of this result to exist- 
ence. 

John Jones is capable of finding the mineral, vegetable, and 
animal in his composition—the cake, we will say, is capable of 
finding and observing the flour, sugar, butter, and eggs that are 
iig own ingredients. But John Jones.contains other ingredients. 
Ile is a curious compound. His father and grandfather, remote 
uncles and aunts are reincarnated in him. ‘Traits, tendencies, 
eliaracteristics belonging to them reappear in him. 

They are human additions to natural ingredients. He is 
complete as a living man, Nature’s product; but he is also their 
ee Tn him both products are combined. His grand-uncle’s 

endeney to yield to appetite with little effort to control it is 
Apparent in him. Is John Jones the reincarnation of this grand- 
Winele, consequently, in the sense that Obadiah Jones is now 
living ayrain in the world he left many years before, and as John 
Jone? In John Jones is found persistence of human ingredients 
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as well as persistence of natural ingredients, but Obadiah Jones 
is not conscious of existing in John Jones. 

True incarnation is Nature’s persistent process by which she 
keeps herself from being robbed. She is attended ever by her 
own Nemesis, who scourges those that think to cheat her. “No 
man liveth to himself alone,’ and Obadiah Jones and all the 
other Joneses live again in their descendants; but John Jones is 
not the reincarnation of his grand-uncle; he is himself, the hu- 
man whole, and he never was “ here” before. 

Neither will he ever be “ here” again, though some human 
entity in time to come will manifest some characteristic of his 
—more than one probably; and, probably also, some one will say 
of that descendant, ** He is the reincarnation of John Jones.” 

True reincarnation as the process by which Nature’s order 
is preserved is seen to be something different from what is popu- 
larly accepted as reincarnation; a difference not discerned or un- 
derstood till the difference between the Soul and a soul becomes 
plain. The popular theory of reincarnation—the average be- 
liever’s statement of in what reincarnation consists—makes iden- 
tity so vague and elusive as to practically destroy it, even while, 
in some directions, insistence is made that it cannot be destroyed. 

The identity of every fraction in the unit is preserved forever 
by its relation to the unit; but it is preserved forever as a fact of 
self-consciousness only by the fraction capable of observation and 
understanding. { 

John Jones is “here” but once. He does not leave “ here” 
except by growth in understanding, by lessening of liability to 
self-deception. “ First the natural, afterward the spiritual.” If 
John Jones believes that he must die and go away from “ this” 
world ” and return to it again through another physical birth, he 
cheats only himself; he will never successfully cheat either God 
or Nature. He defrauds himself of the opportunity the present 
moment offers him, and continues in the natural state when he 
might exist in one higher and better. 
: True reincarnation is God’s mathematics. Modern reimecar- 

nation appears to be a heterogeneous compound—dissatisfaction _ 
with denominational religion, consequent eagerness and admira- 
tion for Oriental philosophy, a sense of justice satisfied, and_ 
either reluctance or incapacity for clear thinking. ga 

The difference between the popular aspect of the theory 
and the view here advanced, is mainly the difference between 
what principles compel, and what temporarily meets a need 
seems to. But the practical result of the difference is of a mage 
nitude little imagined by those who lull themselves into the sleep 
of indifference, or await a future incarnation as their time @) 
successful achievement. 
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“Tid not the one who descends and meets John Jones, first 
aseend through reincarnation? ” 

The one who descends the great staircase and meets John 
Jones, began his career as did John Jones. He was placed by 
Nature—as the cake just taken from the oven—at the foot in the 
darkness. He groped and stumbled to find the way. He had his 
own falls and bruises. He was neither higher nor lower than 
John Jones. As Nature’s product he was like him. The generic 
name of both was Adam. 

The reason why he is descending while John Jones is still 
striving to ascend, is because he saw firs: the light at the top. 
Here, it is “ every man in his own order.” This is the great pos- 
sibility accompanying human existence, the possibility that stands 
side by side with the Law that produces and governs human ex- 
istence. 

The individual possibility is latent in every unit of the hu- 
man race. Experience is the means by which it is made active. 
Some one in every age is the first to see. This is but the enumer- 
ation that belongs to God’s mathematics. Others follow after. 
One by one the vision opens and “ the things hid from the founda- 
lion of the world ” are revealed. Revelation, consequently, is al- 
ways from within. The without is only the means that stimulates 


The Old Testament, the Book of the Law, gives Nature’s 
order. The New Testament, the Book of individual possibility, 
jvea man’s own order. The one is ascent, the other descent of 
10 staircase. 

The one who, descending, meets John Jones knows, conse- 
viently, John Jones’s trials and sufferings. He has been there 
#0, has toiled and suffered and groped his way toward the far-off 
ight till it burst upon him. Even though he caught a gleam 
how and then, not till he acted upon what he saw did he stand at 
‘ie top and begin his descent. He did not gain the ability to 
Ii (his through reincarnation, but the true reincarnation brought 
the Hpecies capable of doing what he did. | 
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Where there are two or more engaged in the same search, 
one of the number will discover before the rest, even if by only 
the minutest fraction of time; so minute as to make the discovery 
appear to be simultaneous. 

Every human being is endowed with capacity for discerning 
truth—the truth of being. Some one discerns before the rest. 
He descends, meeting those who are striving to ascend, and says, 
“Be likeme. Doasldo. You can.’ 

Those who have not yet seen may see through him, for he 
can say to them, and truly, “I am the way, the truth, and the 
life.” He is for them an open door through which, if they will, 
they may enter into a region hitherto unknown to them, though 
well known to him and such as he. 

The one who descends and meets John Jones can encourage 
and strengthen the toiler, because he is proving what the other 
has yet to prove. That the individual possibility may awaken 
and act at any moment, and bear fruit while still young, is illus- 
trated by the account of Jesus in the Temple, the record of his” 
life showing the cumulative results. 





















THE LIGHT, AND HOW IT IS CARRIED 
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CHAPTER XVI. 


THre Lieut, AND How It Is Carriep TO THE BOTTOM OF 
THE STAIRCASE. 


“ What is the light at the top of the staircase? ” 

It is the truth of being. ‘Truth is what principles directly 
compel. Facts are truth breught down to the plane of human 
observation and apprehension. One fact is a limited manifesta- 
tion of truth. It requires all facts, consequently, to make mani- 
festation of truth complete. What we are in being, is what the 
principle that governs being compels. What we are to our own 
observation and apprehension at any moment of time, is a fact, 
a limited manifestation of truth. 

The fact is always capable of modification, through a less 
limited manifestation of truth. The fact is adjustable, the truth 
is immovable. Between the two stands our individual possi- 
bility of discernment, through which reconciliation may be made 
between the fact and the truth. 

In the Book of individual possibility, the New Testament, 
this is indicated by the cases of blindness, where the blindness 
was removed through contact with the mediator. Equally is this 
result possible in the present day. We are blind, naturally, to 
the truth of being. We are in the darkness of this blindness. 
Our senses are active before our faculties perform their office, 
and sense-consciousness is the natural state from which we are 
to ascend. 

True perception and conception of being is the means by 
which ascent is made by descent. The immaculate conception 
is the sure forerunner of demonstrated divinity. For every one 
is possible this immaculate conception of what, why, and whence 
we are. It is the light at the top, the “true light that hghteth 
every man that cometh into the world.” 

By means of one individual’s immaculate conception of be- 
ing, its God-likeness becomes incarnate; and this Likeness waits 
ever its incarnation. 


“ Tow is this light earried to the bottom if it belongs at the 
top, and if the nature of the staircase is fixed?” 
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It is carried to the bottom by incarnation; and this incarna- 
tion is possible to the human species only. No lesser species is 
capable of true conception of its own being. 

The nature of the staircase is fixed. It is the relativity, the 
order, compelled by the sequence of cause and effect. It is the 
order of human existence to which all prior to the human has 
led. From the darkness that is its foot to the light that is its 
top, all is according to Law. 

But for the traveler over the staircase there are two ways of 
covering it, the natural and the spiritual; and the natural is 
first, alike first for us all. The spiritual is the possible, alike pos- 
sible for us all; and the spiritual-possible comes after the natural 
that is first, and for us all; even for Jesus of Nazareth. 

The true conception of being’ is conception according to 
principle, not according to the senses; and it must be endorsed 
by the faculties—fathered by Joseph. It must also be ratified 
by the feelings. Well may the heart say, “ Thy father and I have 
sought thee sorrowing.” } 

We live according to our conception of what we are. Higher 
living is dependent upon a higher ideal; the highest ideal 
upon conception; true conception upon a fixed standard. Such 
standard is not afforded by the senses, by the emotions. Prin- 
ciple alone supplies it. 

The light is not carried away from the top, thereby changing 
the nature of the staircase. It is there always, and for every one. 
But this universal light is individualized through incarnation, 
and is brought thus into the darkness of the sense world. . 

The one who sees and conceives, takes his stand in the light 
and descends to prove the truth of his conception, adds another 
opportunity to Nature’s opportunity, and is a benefactor for his’ 
fellow-men. 

John Jones, toiling up the staircase, is afforded Nature’s 
opportunity to learn his own nature. Meeting one who descends 
he has an additional opportunity. He may learn in time without 
a mediator. He may learn in far less time by the help of the 
mediator. The example of the mediator will stimulate him to 
follow in his footsteps and forsake groping for descent. 


THE OFFICE OF A MEDIATOR. 














CHAPTER XVII. 
THe Orrice oF A MEDIATOR. 


“ Why is a mediator necessary for the one who climbs, if he 
has his own individual relation to First Cause?” 

A mediator is not necessary to John Jones, in the absolute 
sense of the word. Were one absolutely necessary, John Jones 
would have no true and lasting individuality. He has individu- 
ality, due to his own relation to Origin, and, because of it, he may 
find all that the universe contains. Were it otherwise, he would 
be dependent upon another for possibilities, whereas all possi- 
bilities are his through his relation, as effect, to First Cause. 

But while he has not yet discovered them, to meet one who 
has, and who can enlighten him, is a practical help that shortens 
his time of groping in the dark. Moreover another law 1s demon- 
strated in the office of the mediator. 

Susceptibility to impression is natural to the existent soul. 
Its education or development begins with impression from sur- 
roundings. Confronted with what to it is an external world, it 
is in the soul’s kindergarten, receiving the object lessons that 
make the first impressions. 

Upon these impressions the soul acts, by them it is stimu- 
lated to action. There must be a stimulus to conception, and 
the soul’s conceptions make its world. It looks upon the—to it 
—external world through its conceptions of what it sees, and 
continued and varied impressions, as time goes on, give continued 
and varied experiences, all of them means for educing or calling 
out what is subsistent in being. 

Environment is a means for drawing out from this “ great 
deep ” what is fundamental; for bringing to existence what is 
always subsistent; for actualizing what is perpetually ideal. As 
the phenomenal world is the first stimulus for impression and 
action, what is encountered in environment is subsequent stimu- 
lus for impression and action; and when a soul groping in the 
dark meets one walking in the light, if he will hear and receive 
the message, he will be stimulated to forsake the darkness for 
the light. 
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The soul is plastic and receives*impression constantly from 
all sides. Without impression there would be no conception. 
Ii conception is due to impression, the impression of higher pos- 
sibilities must be made upon the toiler up the staircase before he 
can conceive it. If his present plane, or step of the staircase, 
does not make it, some one who has the higher conception and is 
proying its truth, is a means to the desired end. 

From his fellow traveler the toiler may receive the impres- 
sion leading to right conception of being, a stimulus in the direc- 
tion of greater results in less time. 

Let us put this proposition in the fewest and plainest pos- 
sible terms. As existent souls we know only what we conceive. 
We conceive according to impression. Impression is due to 
stimulus. Stimulus is from environment. Environment is 
Nature. Nature is the orderly sequence of fixed factors com- 
pelled by what First Cause is. One of these factors is the plane 


of shapes, the phenomenal world, constituting the environment 


to which John Jones is born. 

Stimulated by environment the soul’s response to the stimu- 
lus is impression. The result of impréssion is conception. Ac- 
cording to conception experience becomes. Therefore experience 
is first according to natural conception, and natural conception 
is according to natural impression. 

True conception is according to subsequent impression, 
this impression and conception contrary to the natural. Any 
means that acts as a stimulus for true impression and conception 
is a mediator for the existent soul. 

A boy may be at work upon a mathematical problem, and 
do all that is required for its right solution, with one exception. 
He makes one mistake. He must still toil and struggle before 
the true answer can be written. 

You observe him at his work. You see where the difficulty 
lies, for you have been through the same experience. “See 
here,” you say, “ this is your mistake. Every time you have at- 


tempted this problem you have said five and five are nine. The 


mistake is in your addition, and at this point where I place my 
finger.” 
Are you not a mediator for him? From you he receives an 


impression counter to the one upon which he has been acting, 
that leads to his right conception; and his right conception en- 


ables him to solve his problem. 
The one whose self-conception is “I am the Son of God,” 
and who is proving by demonstration its truth, is the elder broth- 


er for his fellow-men, going before them in the way of proof that. 


is as possible for them as for him. 





ALL FREE AND EQUAL. 




















CHAPTER XVIII. 
Att FREE AND EQUAL. 


“Ts John Jones a parallel for every member of the human 
race?” 

Yes. Nature knows no high and no low. The smallest 
possible fraction is necessary to the integrity of the unit. One- 
half is no more essential for wholeness*than is one-millionth. 
As compared with each other when computing values one frac- 
tion is greater than another, but the loss of the smaller would 
destroy the integrity of the unit quite as effectually as the loss 
of the greater. 

Each living soul, each personality upon which is bestowed 
a family name, wherever born, whether black, white, or yellow, 
of high or low caste, is a means for the natural manifestation 
of the nature of the genus, Man, and for the possible manifesta- 
tion of Likeness to the Absolute. 

This human breathing unit that has equal right with the 
saint or the millionaire to the common atmosphere, has also 
equal right to consciousness of the individual and common re- 
lation to the Absolute—the breath of life. 

The fact of existence bestows this right, the family to which 
he is born has nothing to do with it, neither has his education 
or lack of it. His education may have much to do with stimu- 
lating him to a recognition of the right, but the right per se 
belongs to existence itself. Here all men are “born free and 

ual.” 

. The fact of existence is the same for all, the possibilities 
of existence are the same for all. Nature’s constant repetition 
is her eternity. Creation, from the beginning that is the Abso- 
lute to the end that is the beginning, is repeated in the life 
cycle of the existent soul. This is Law that is no respecter of 
persons. Whatever the country, race, racial tendencies or con- 
ditions, each living unit has the same fundamental origin, and 
the same destiny to fulfil. | 3 

If a boy is to become a mathematician he must find and 
demonstrate abstract truth. Except he be endowed with capacity 
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therefor, this is manifestly impossible. Granting the capacity 
he will repeat, as his own experience, the whole order that lies 
between the abstract unit and the demonstration of the many 
combinations due to its nature. 

All who became mathematicians before him followed this 
course, fulfilled this order. All who come after him will do 


the same, however many new methods for the doing may be 


devised. No one who aims to become a mathematician can 
break the Law; all must obey it; any and all means, however 
they may differ from each other, must be adapted to it. 

Boys of any and all races are bound by it because it is natu- 
ral, it is what principle compels, it is due to the nature of the 
unit. They stand upon common ground, they have equal right 
to attempt and result. 

Mother Nature has no favorites, neither has God the Father. 
They select no family above another as the only one to which 
shall be born the personality that may manifest the Son of God. 
They bestow this divine right upon all families, because it is 
the birthright of the individual soul. 

They bring the species that may discover and observe the 
process of its own creation and duplicate it as its own experi- 
ence. They give equal capacity and equal opportunity to all. 
When he attempts to become a mathematician the son of the 
wealthiest and most influential man in the country has no ad- 
vantage over the son of the poorest and most obscure, so far 
as the necessity that is Law is concerned. Where methods are 
involved he may have a great advantage, when these are judged 
by our standards, but the necessity for both is the same. 

According to the New Testament the Great Example was 
the obscure son of an obscure carpenter, who, being deprived 
of the opportunities afforded by wealth and station, made the 
most of Nature’s opportunity. As the Elder Brother, “ going 
before to show the way” of attainment, he stimulates us to 
seek to walk in it, encourages us by the proof of what is possible. 

Not Jewish history alone affords the only example of an 
Elder Brother. All races have had their Saviors, and all Saviors 
are means by which the Great Purpose speaks. 





LIKENESS WITH DIFFERENCE. 











CHAPTER XIX. 
LIKENESS WITH DIFFERENCE. 


“Tf all alike stand at the bottom of the staircase when 
born into the world, how are explained the great differences in 
people? ” | 

All personalities are alike as Nature’s product, but are not 
alike as human products. The human products, the impulses 
yielded to instead of conquered, the tendencies set up and 
strengthened by repetition, that are contained in the combina- 
tion named John Jones, make him different from other men in 
the neighborhood. 

The various combinations that can be made with funda- 
mental ingredients as a basis, plus the ingredients added by 
use of existence, manifest the infinite variety possible from the 
original Genus. , 

Mankind—all kinds of men—is necessary to the whole, 
though the whole man is not one of these kinds, or fractions. 
The whole is, and must always remain, more than any fraction. 
The sum of all kinds, one kind, as the highest, dominant over 
all the rest, can alone show forth Man. 

Many kinds of men are climbing the staircase at the same 
time, many kinds are halting upon the same step, all kinds are 
moving toward the common destiny. 

Men differ from each other as fractions in the unit differ 
from each other. As all fractions are alike in their relation 
lo the unit, all being necessary to the integrity of the unit, all 
men are alike in their relation to being; and this relation gives 
them the individuality to which belongs the birthright of attain- 
ment, 7 

Ten infants born on the same day are alike, and yet no 
two are alike. They are alike as products of Nature with com- 
inon capacity for knowing self and common destiny. As mem- 
hers of mankind, of a community, and of a family, they differ 
from each other. | | 

T'wo oak leaves are alike as leaves of an oak tree. Though ~ 
there be forests of oaks no two leaves will be found exactly alike 
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when compared with each other. Likeness with difference per- 
tains to all species from least to greatest, and even to the highest 
of all comparisons, God and Man. 

Everything depends upon the standard of comparison when 
we speak of either difference or likeness. The many kinds of 
men toiling up the staircase, the one kind descending the stair- 
case, constitute the variety possible to the original Genus, plus 
the variety consequent upon use of existence. 

Likeness bestows individuality, difference preserves it, ex- 
istence redeems it. 







JUSTICE. 











CHAPTER XX, 
JUSTICE. 


“How does the theory explain the extremes of poverty and 
wealth, suffering and exemption from it, with no blame to one 
or credit to another, that abound on every hand? ” 

Though the fact of existence is alike for all, circumstances 
in existence may differ widely. As compared with each other 
they differ; as compared with our wishes they are desirable or 
undesirable. ‘They are alike, or are all desirable, as a means 
to an end. 

The circumstances attending the birth and growth of two 
children differ. One is born to poverty, the other to wealth. 
The child did not make the circumstances before it was born. 
Tt had nothing to do with them. They were ready and wait- 
ing, they were made by those who preceded it. The child was 
born to them, the circumstances were not born from the child. 

The circumstances are a human product to which the child 
as Nature’s product is born; and whatever they may be, how- 
ever, from the basis of feeling and desire, they may be classified, 
they are a means toward the ultimate possibility of existence. 

As compared with each other circumstances are not and 
need not be alike; yet as a means they are all alike. Whether 
a child be born to the circumstance of poverty, or the circum- 
stance of wealth, neither the poverty nor the wealth need be an 
obstacle in its path; both can be helps on the way. 

All depends upon how the circumstance is met and used. 
Poverty may be an obstacle in the way of gratification of desire, 
wealth a means of this gratification; but both the poverty and 
the wealth may be a means toward the enlightenment necessary 
for the fulfilling of destiny. When compared with this higher 
standard one set of circumstances is as good as another, for 
all are good. 

Two boys who aim to become mathematicians go to school. 
This, we will say, is necessary. Is it necessary that they sit 
upon the same bench in the same schoolhouse, walk through the 
same streets and pass the same buildings on the way to it, wear 
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the same clothes and use the same brand of pencil? The one 
great essential fact is the same for both boys, the circumstances 
in which it is demonstrated may differ without affecting the 
fact or the law and order of its demonstration. 

We lay too much stress upon circumstances, and not enough 
upon our use of circumstances. We do not see their nature, 
meaning, and relation to ourselves, till we see principles. We 
do not see principles till we experience circumstances. 

We classify them as painful and pleasant because we classify 
according to our feelings—sensation. They will be classed all 
under one head when we understand. They are all good for 
us, as a means by which we may gain understanding. Many of 
them are evil fo us, while we are groping for the understanding. 

Suffering is common to all existent souls because it is sen- 
sation. Pleasure is equally common and for the same reason. 
But what we call the amount of suffering or the amount of 
pleasure differs, for what one would enjoy another would dis- 
like—again the infinite variety. 

No one is to blame that he suffers, every one is to blame 
who continues to suffer, as he did formerly, because of the pos- 
sibility that is his. 

Continued existence must include continually ripening abil- 
ity to dominate what has first dominated. This does not mean, 
necessarily, dominion over poverty by the acquirement of wealth, 
but the ability to make wealth out of poverty. It means to dis- 
cover and eradicate the causes of suffering, which are always 
more interior than exterior, rather than to select the family 
and circumstances to which one “will be born in his next re- 
incarnation.” | 

“The sins of the fathers shall be visited upon the chil- 
dren ” is a quotation that has been used as a threatening cudgel 
to keep us quiet under affliction, and submissive to “ hereditary 
transmission.” True it is that the tendencies set up and strength- 
ened by our forefathers, what they have thought and done or 
have failed to do, constitute the circumstances to which we are 
born. 

Circumstances are inflexible as effects legitimate to the 
causes that have produced them. There is no getting around the 
fact that one is born to hard and painful, and another to pleas- 
ant circumstances; but the living soul is greater than the cir- 
cumstances and can gain enlightenment and fulfil its destiny 
in spite of them. | 

To dominate what has dominated us is the great necessity 
and glorious privilege with which existence confronts us. For 
its accomplishment we experience the one before the other, and 
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allis good. Justice prevails, for it results from the law of cause. 
and offect and is impersonal. 

One child is born in the slums, another in the avenue. 
Both are alike as Nature’s products. They are unlike when 
human products have been added to natural ingredients. Both 
are to wrestle with these added ingredients, and with the cir- 
cumstances pertaining to our standard of civilization. ' 

As a matter of human opinion, poverty is a hindrance to 
one and wealth an advantage to the other. Why should one 
be blessed with wealth and the other cursed with poverty? 
Where is the justice of this arrangement? As a human being, 
is not the one born in the slums as much entitled to wealth as 
the other? 

He is not born to the same set of circumstances, yet he is 
born with the same latent capacity for dominating circumstances 
by using them, whatever they may be, to the end for which ex- 
istence and all it includes is a means. . ; 

This capacity is the equal of the capacity belonging to the 
one born in the avenue, for it comes of individual relation to 
First Cause, and not from the fleshly parents or the circum- 
stances they have helped to make for their children. Is not 
this justice? 
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CHAPTER XXL. 
Tur State Arrer DEATH. 


< Does this theory abolish physical death? If not, what is 
John Jones’ state after death? ” 

This theory does not abolish physical death but explains 
it—when dealt with more exhaustively than present limitations 
allow. Remember that John Jones as a personality is a com- 
pound, that his physical body is but one ingredient in that com- 
pound. In the ratio of their relation to the eternal being, some 
of these ingredients are more enduring than others. 

The period of endurance of the physical body is least of 
all. “Three score and ten” is the common description of its 
limit. It is the first and natural means by which the existent 
soul gains its impression of location and environment, the means 
by which it establishes relations for itself. 

The physical body is the epitome of the physical world, 
and the means by which the soul experiences what it calls con- 
tact. Impression upon impression is made upon the plastic soul 
which in turn embodies them, or builds them into oneness as a 
subjective body. 

The physical body is but the mold in which this invisible 
body—invisible to the outer sight—is formed. ‘This invisible 
body—often mistakenly called the spiritual body because it sur- 
vives physical death—is the embodiment of self-consciousness, 
and the quality of self-consciousness depends upon dominating 
impressions. At death the physical mold is dropped and the 
body formed in the mold remains. 

John Jones is still alive and he has a body. But he did 
not find this body ready and waiting for him in another place 
or locality to which he went through the gates of death. He 
did not pick it up and put it on like a ready made garment. He 
did not cast off his physical coat of skin and then have a dif- 
ferent coat brought to him to replace it. He simply became, in 
a measure, unclothed. 

When jelly “sets” or forms in a mold, it can be taken 
from the mold and will retain all the impressions made upon 
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it by the mold in which it has been formed. This jelly-form 
is unclothed when it leaves the mold. The mold was first, the 
_ jelly-form was the consequence. 

This body which is John Jones’ body after death is made 
in what is called his lifetime, is the consequence of that life- 


time, and the physical body or mold is but the means by which 


it is formed. It is invisible to the sense that cognizes only mat- 
ter in its grossest form, but were it seen—seen truly—it would 
be found to be the embodiment of the impressions collected dur- 
ing John Jones’ lifetime. 

Before physical birth, therefore, this body could not be; 
after physical death it is sure to be. Its perpetuity depends 
upon its quality. “ As aman thinketh in his heart, so is he,” 

What John Jones, as a living personality, is at physical 
birth, is what has been made by God, Nature, and the human 
family. What he is at physical death is what he has made, or 
failed to make himself, either consciously or unconsciously. 

As the child is gradually formed in the mother’s womb, 


the after-death John Jones is formed in the womb of this period 
of existence, and is born from it at death. Though John Jones 


is still alive, his aliveness—to coin a word—is not, necessarily, 
an intelligent or knowing consciousness of what and where he 


is. A new-born infant, though alive, and in that sense, only, 


conscious, has no knowing consciousness of what it is born to, 
It is a great mistake to suppose that immediately after 


death “he has solved the great problem.” Problems are not 
solved so easily, and the solution of the greatest of all problems 
does not depend upon death, but rather upon knowing what 
death is; a knowing dependent upon a greater knowledge that 
includes it. What and why is existence, is the problem to be 


solved first. 
Death being but birth, and future existence the survival 
of all that does not pertain merely to the first stage of existence, 


what is left behind as remains falls till it can fall no farther; 
or disintegrates, is resolved eventually into the original cosmic 
matter. It is not carried on, but is left behind as of no more 


immediate use. 

When jelly is taken from the mold, the mold may be de- 
stroyed without in any wise affecting the jelly. Were the mold 
Perils before the jelly was “set” the result would be dif- 
ferent. 

John Jones’ state after death depends upon his state he- 
fore death. John Jones belongs to existence, which has its first 


and successive stages; but his state in that stage is largely of 
his own determining; and his state, as cultivated and formed 
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in the first stage of existence, determines his state in the next 
stage; for cause and effect rule throughout. 

Consequently two men who die at the same time may not 
be together after death. If their interior states do not blend, 
they will not be together, though their inert physical bodies lie 
side by side. Condition determines locality. 

John Jones, though a compound, is one whole. To what 
he attaches his sense of self, now, determines his future. ‘To 
attach his sense of self to the perishable, is unwise. To attach 
it to the eternal is wisdom. 

John Jones, equally with every living soul, asks himself 
the question—he can not help it—* What am I?” If he says 
of his physical body, of the mineral or the vegetable or the ani- 
mal nature in him, or of any of the tendencies persisting in him 
from previous generations, “'This is what I am,” he attaches 
his sense of self to it, and it becomes, practically, John Jones, 
when it is possible for John Jones to become the Son of God. 

According to his self-idea John Jones will become; it de- 
termines his state. He conceives of self, and his conception, 
lived to, determines his state. “He goeth to his own place” at 
physical death. To attach his sense of self, not to any one of 
his own limited ingredients, but to the Soul that informs the 
compound, and makes it living as it moves through on its way 
to Origin, is the course of wisdom. 

This is the lesson of the New Testament, the message of 
the Messiah, the “ good tidings which shall be for all men,” for 
all men have this possibility. 

“ How are you thinking?” is the most important question 
to-day, for the conception of self determines the future. Not 
till it is immaculate is the future all it may be. 

Ii John Jones’ state after death is his interior condition 
before death, which then becomes unclothed; if the law of cause 
and effect determines the whole matter; if John Jones pos- 
sesses individual power to use that law while it is using him, 
then he may make his state after death what otherwise it would 
not be. 

From this basis the conclusion is reached that, while the 
state after death is fixed as the result of changeless Law—the 
Old Testament—it is not fixed because of the possibility per- 
taining to the individual—the Power of the Whole. 

The consequent conclusion follows, that use of the now is 
the most important thing under the sun. 








ANNIHILATION OF TIME AND SPACE. 














CHAPTER XXII. 
ANNIHILATION OF TIME AND SPACE. 


“Is one lifetime sufficient for immortality, if immortality 
is the ultimate of existence? ” 

“ One lifetime ” is the first and natural stage of existence. 
Existence is what les between eternally subsistent being and 
the highest possible quality of self-consciousness. 

The first stage of human existence is the womb in which 
self is conceived. No previous species is capable of this con- 
ception. The physical body, or “coat of skin” belonging to 
this stage, is the mold in which the existent soul’s body is formed. 
The pattern for this mold lies deep in the foundations of the 
eternal, and the pattern is preserved when the mold is broken. 

The first stage of existence, therefore, contains all possi- 
bilities. Whether or no these possibilities become actual facts, 
depends upon the use of what it offers. 

The first stage of existence has its actual facts. The ex- 
istent soul must deal with the facts, may deal with the possibili- 
ties. 

The facts are the differing natures contained in its own as 
their sum; the impulses and desires belonging to them; the 
phenomenal world, the physical body, and the relation to them; 
the tendencies pertaining to previous generations and reincar- 
nated; the conditions ignorantly made and experienced. 

Every living personality must and does meet and experi- 
ence these, whether in greater or less degree according to our 
standard of judgment. These are the facts for which John 
Jones is not responsible. They are due to Nature, compelled by 
the governing Principle. But the possibilities, all that can be 
accomplished as the result of existence, stand at his right hand: 
and for failure to use them he is responsible. His course of 
action in this stage determines whether they remain possibili- 
ties, still, or become actual facts added to the natural facts. 

It is possible for that personality named John Jones to 
grow in “one lifetime” from the infancy of existence to its 
childhood, to its boyhood, and manhood. This does not mean 
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the childhood, boyhood, and manhood of this three score and 
ten years; the sunny locks of the child and the white hair of the 
man. It means the infancy, childhood, boyhood, and manhood 
of existence itself, its beginnings and its crown of maturity. 

_ For existence has these stages, compelled by its nature, and 
the infancy, boyhood, and manhood of “this life” are but the 
stages of one stage—genus and species, as it were. The infancy 
of existence has its own infancy and maturity, with the stages 
that lie between. However many and varying they may be, 
they belong all in one stage of existence itself. The great is 
repeated in the small. 

Because all possibilities are now, as much as ever they will 
be, “ now is the accepted time” ; and John Jones may be born 
into the childhood of existence, and into the boyhood and man- 
hood, while using the physical body that belongs to the first 
stage of existence. For these are interior, or subjective, while 
the physical body and environing world remain objective. He 
may be “in the world, but not of it,” while those around him 
are not only in the world but of it as well. 

The process from subjective being to the highest attain- 
able self-consciousness is not measured by years, but by stages. 
Certain stages must be accomplished; the manner of accomplish- 
ment determines the time. 

Though it is five miles from A to B, and therefore five miles 
from B to A, the means of conveyance employed determines the 
time of transit. To walk the distance is to progress but slowly, 
and to dwell more in the circumstance of the moment than in the 
object and end of the journey. 

Any one who perceives the nature and meaning of exist- 
ence can tell John Jones what he has to do, and how it may 
be done. No one can tell him how long it will take him to finish 
the work, for this depends upon the means he employs and his 
own persistence and faithfulness. He has the power of choice, 
and no one ean predict with certainty what he will choose. 

So far as principles are concerned, any one who under- 
stands can state positively what is and what will be. Abstract 
truth can be made a positive statement. How one will apply 
it, and what means he will employ, is a matter of individual 
choice which is left open to conjecture. 

All that pertains to the ultimate of existence is involved 
in the first stage of existence, and is theoretically possible for 
John Jones. What is practically possible for him to-day, de- 
pends upon what he did yesterday. Jf yesterday he saw the 
light at the top of the staircase, and acted upon it, he can do 
to-day what he could not do before. If yesterday the “ true light 
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that lighteth every man that cometh into the world” was un- 
covered for him and he acted as he saw, yesterday’s remote pos- 
sibilities have become to-day’s more immediate possibilities. 

What time and space are in themselves, or abstractly, is 
indestructible, but for himself, John Jones may practically an- 
nihilate them. ‘The individual possibility gives dominion, for 
practical ends, over all that is abstract. 

The distance from A to B remains five miles. The one 
who walks covers it in five hours, the one who rides in an ox- 
cart, in four, the one who rides in a carriage in three, the one 
who travels in a railway car in two, the one who employs elec- 
tricity in one; and if there be speedier means the time may he 
reduced to minutes and even seconds. 

Practical result and the time in which it is gained, depend 
upon the means employed, the means upon choice, choice upon 
enlightenment and desire. Enlightenment and desire depend 
upon the experience that stimulates them, and this experience 
upon existence itself and what is natural to it, as inducing some- 
thing to be avoided. 

From the eternal God the Father that is the great First 
Cause, to the Son of that Father that is the Incarnate God, there 
is an unbroken sequence of cause and effect in which all belongs. 
The distance is fixed. The means of conveyance is optional. 

The existent soul is the traveler from one to the other. 
The Soul moving through all species makes a soul’s successful 
journey possible. The Soul’s onward movement is impelled by 
dynamic Force. A soul's volitional movement is the personal 
foree which, added to the dynamic, gives immortality. 

“The Father worketh and I work.” 

The descent of the staircase is the possible practical anni- 


_hilation of time and space. Descent is more rapid than ascent. 


Natural ascent precedes the ability to descend. Descent is the 
higher ascent. Descent and possible ascent are one. Because 
all possibilities of existence are involved in its first stage; be- 


‘cause, therefore, “all men are free and equal,” the hereafter, 


next year, and to-morrow are one. They will be for each what 
each makes them, through ignorant or enlightened choice of 


means. 
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CHAPTER XXIII. 
PRODIGIES. 


How does this theory explain what are called “ prodigies” ? 

“ Prodigy” is defined as “a person so extraordinary as to 
excite great wonder or astonishment.” 

We haye musical prodigies, mathematical prodigies, prodigies 
of learning, those who possess an unusual knowledge, or ability 
to execute, without having given the time and gone through the 
routine usually found necessary for such results. They seem 
most extraordinary; they astonish and bewilder. They can them- 
selves give no explanation why they are what they are, and how 
they perform their feats. 

The average believer.in Reincarnation points to them as 
evidences of the truth of the theory. They have been previously 
incarnated many times. They have been “ here.” often enough 
to have gained in their many existences the knowledge and ability 
now manifest. Except for these many previous incarnations no 
child could be a Mozart, or a Colburn. tt is obviously impossible 
—so it is said. And no other theory has yet been found that 
explains so satisfactorily the why and wherefore of prodigies. 
God would be manifestly unjust if He bestowed at birth such 
extraordinary powers upon one person, denying them to others. 
No other explanation vindicates God's justice. 

Applying the present illustration and theory, prodigies are 
found to be like all members of the human race in the nature of 
their ingredients, but unlike in the proportions. 

Though flour, butter, sugar, and eggs are the ingredients 
constituting cake, one ingredient may be so far in excess of the 
others as to almost hide them and appear to be nearly the whole. 
This is theoretically possible, even if our modern cookery saves 
the situation. | 

Suppose a dozen cakes to be considering themselves and 
wishing they were sweeter, because they looked upon sugar, and 
plenty of it, as the most desirable thing in existence. Seeing a 
cake in which the sugar was far in excess of the other ingredients, 
they would naturally compare themselves with it and say, “ How 
extraordinary! We are not like that. What a prodigy!” 
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If told that the prodigy had been here many times before, 
learning slowly life by life how to be a prodigy, that only in this 
present life, probably, it had become one, and that they would 
be like it eventually if they had enough future lives, they might 
express satisfaction with the explanation and settle down to their 
present lack more contentedly in the hope of future sufficiency. 

But if they possessed the power to cultivate and increase 
any or all the ingredients natural to their composition they would 
have put from them a present possible result for a remote con- 
tingent result; and their satisfaction with the explanation would 
tend to push farther from them what they might sooner become, 
for their ignorance of possibility would prevent the incentive 
for action necessary to its development. 


The sense of harmony and ability to express it, the power 
of wordless language belonging to the musical prodigy, belongs ~ 


to every living soul, but it is not active in all souls to the same 
degree. In the prodigy it is in excess of other ingredients, and 
the excess constitutes a phenomenon to those in whom the same 
ingredient is so obscured by the preponderance of others as to 
seem absent. 

A prodigy is an unbalanced man through lack of equilibrium 
in the ingredients composing him. A “ black sheep” is an un- 
balanced man and, as “a prodigy of wickedness,” does not arouse 
any special desire to be like him. 

All men are more or less unbalanced, yet all are not called 
prodigies. One or more ingredients of our composition are to 
the front, obscuring the others, and the great desideratum is to 
reach the point.of balance. But for the lack of it there would 
be no prisons or reformatories, no grinding miseries or tortur- 
ing sorrows. 

An unbalanced man is not to blame for the fact of unbal- 
ance, for the lack of equilibrium in the variety of ingredients 
that constitute his nature and make him an individual man, He 


had nothing to do with his own composition, neither had the 


musical prodigy aught to do with his. Do not forget that the 
composition is a man with a personal name. He did not exist 
previous to what is called his birth. Till the composition was 
made there was no compound to name. | 

Say that John Jones is a musical prodigy. One of his in- 
gredients is so far in excess of the others that “he is all music.” 
It seems of no use to try to induce him to do anything else. He 
seems to eat, drink, sleep, and wear music. Nothing else inter- 
ests him; whatever else he attempts he does poorly. Finally the 
family with one accord decide, “ Let him alone, he never will be 
good for anything else.” 
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If Man is a unit, the unit of expression of First Cause; if 
in existence the composite nature of the unit is made manifest, 
then in each member of the race the whole is latent. Because 
the whole with all its variety is back of each living soul, through 
each soul will, and must, be first manifest some part of the com- 
posite whole; and at any stage of human progress all kinds of 
men are necessary to the more complete manifestation of the 
composite nature of the genus than is afforded by any one man. 
Yet any one man may manifest the whole. This is his possibility 
all the while he is showing forth but little of the whole. 

The addition of human ingredients to the variety original 
in the unit extends and complicates the variety; compels not only 
the manifestation of what is original, but also the manifestation 
of what has been added to the original. Transmission from gen- 
eration to generation of acquired tendencies is added to the trans- 
mission of original ingredients, so that with each man there is 
not only the whole that is original, but also the whole that is 
consequent upon the existence of the human species. This gives 
a more complex nature to each individual man, makes each man 
the product of his ancestors as well as of God and Nature. 

The theory presented applies to prodigies as to the other 
problems considered. To understand any problem, any aspect 
of human nature, the governing principle must always be found 
and followed. Whatever the dominant characteristic of any one 
man, seeing it we see that which makes him distinctive from the 
rest of his kind while he is like his kind, ‘This characteristic 1s 
to the front, the others are behind it; all of them are common 
to the race. : 

The sense of harmony and the power to express it belong to 
every man because they are included in the original ingredients. 
They do not appear equally in all men. ‘To be an individual 
each man must first have some one characteristic dominant over 
the rest. Each, whatever it may be, belongs to all. It is only 
a question of what is to the front and what is in the rear. Each 
man is the incarnation of some special characteristic or tendency, 
as well as the incarnation of the whole human consciousness. 
Variety constitutes the only possible unity. | 

The musical prodigy has not cultivated consciously for him- 
self the sense of harmony and the power to express it. In him 
it is to the front, in his brother it is to the rear. He is thus the 
incarnation of this sense and power, and must make as much 
effort to bring to the front other ingredients of his composition, 
as his brother must make to bring the sense of harmony to the 
front. 

Suppose a globe turning slowly on its axis, As you stand 
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before 11, the observer, you see but a small portion of its surface. 
You see what is printed upon the small portion that confronts 
you, no more. You do not see the whole globe; the rest is in- 
visible; but the little you see may indicate the rest, if you are 
perceptive. As the observer you keep one position, but you will 
see a change, eventually. 

If the globe moves slowly you do not see the motion. If 
you are ignorant of the nature of the globe and its motion, you 
will judge the whole to be what the section appears to be. Were 
you to see a number of globes, all revolving at the same time, 
they might not present the same surface to you. They would 
be unlike in what they presented, yet alike as globes; and be- 
cause alike as globes, what was presented by one would be in all, 
though not apparent to you. 


Each living soul with its clothing of flesh is as a globe turn— 


ing slowly on its axis. The surface it presents is common to all, 
but is not outermost with all. The observer comparing one with 
another says, “This is better than that,’ while with a little 
knowledge he might say, “'To me this aspect appears more de- 
sirable than that,” and with a deeper understanding he would 
say, “ All belongs to the whole, and I have the whole, but it is 
better for me to cultivate this than to cultivate that.” 

While one man has extraordinary capacity for music, another 
has equally extraordinary capacity for mathematics, or painting, 
or sculpture, or literature, as the case may be; many have or- 
dinary capacity, while some seem to have none at all. It is only 
the difference between latent and active capacity and, in the 
prodigy, an instance of incarnation of what has been accomplished 
added to the original power to accomplish. 

This thought, that every man living to-day is what preced- 
ing men have made him, added to what he is fundamentally as the 
genus homo, would seem to remove individual responsibility; but 
this is not the case. While no man is responsible for what he 
is—for his own composition—having the power to cultivate de- 
sirable tendencies and discourage the undesirable he is respon- 
sible if he does not use it. 

The prodigy is entitled to no credit for being a prodigy; 
the fool is not to blame for being a fool. Both need to develop 
the capacities overshadowed by what is on the surface. The self- 
made man is a proper addition to nature’s man, and every man is 
“here ” for the purpose of this self-making which is continually 
going on; but in too many instances, through ignorance it is a 
making according to instinctive impulses instead of according to 
a ich ideal. 

Once admit that at bottom all men are alike, have the same 
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composite nature, nothing in one that is not in all, and the way 
for equal attainment is open; deny it—the way is closed. We 
must have, instead, an arbitrary ruling power that forbids some 
to even hope to be the equal of others, and the fate that is despotic 
fiat takes the place of law. Because of our comparison of men 
as they seem to us on the surface, to our limited range of vision, 
we have believed in such power and called it God. j 

One of the greatest, probably the greatest prodigy the world 
has ever known is Jesus, the carpenter's son. Yet he said to 
those who listened to his teachings, “Be ye therefore perfect 
even as your Father which is in heaven is perfect.” In these 
words he placed all men in their possibilities on an equality with 
himself, notwithstanding the great discrepancy when considering 
their present attainments; and he did not tell them that to this 
end it would be necessary for them to “come back again and 
again.” Even if he was the perfect man, all a living man could 
possibly be, they too could reach the same level. If he as a man 
in the world could be in conformity to the true God-ideal, the 
“Father in heaven,” all his powers developed, the true balance 
between humanity and divinity attained and demonstrated—so 
too could they attain and make the same ideal manifest. 

If any manifest, or purely mental ideal rouses a feeling of 
hopelessness when one thinks and desires to become like it, it is 
not a true example for the one who is hopeless. When it is said, 
“We must strive to follow Jesus as our example, but of course 
we can never be like him, because of his divine origin and nat- 
ure,” a check is given to all true effort; for if he was endowed 
with a nature which we do not share, if he battled with and 
overcame another nature, which we do share, by the help of the 
one of which we are destitute, then our efforts cannot be crowned 
with success, and why make them? Should we be called to ac- 
count for not growing to be like him, if we are denied by both 
God and Nature the ability to reach such a level? 

To see in every great and every good man, in every prodigy, 
in every master, whatever the art he has mastered, ourselves, our 
possible selves; to see our present self as containing all the seeds 
thereto and our work that of cultivation; to see the present as 
both the time to work and the time of possible harvest—this is 
to have an inspiration for daily living more potent than the be- 
lief that one must come back many times and try many times 
again before he can stand upon the plane his eyes dimly discern 
and for which his heart longs. 

It has occurred that with added years a prodigy has ceased 
to be a prodigy, has seemed to lose in great measure the power 
that amazed. This tends to confirm the theory set forth, for as 
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existence continues the tendency of the human constitution is 
toward an equilibrium, and powers at first in abeyance become 
more active with the result of lessening the activity of the one 
that was first dominant. Compensation is ever present with us, 
and loss in one direction is gain in another. 

No one can be more or less than a whole man. Every man 
is distinctively a fraction of the whole, that is, whatever the 
dominant characteristic that distinguishes him from his fellow 
men it is a part of the whole. His is the opportunity and power 
to bring out the whole. | 

With this understanding it is the height of folly to consider 
one’s self as more gifted by nature than another, or as so nig- 
gardly endowed that to be as content as possible with even less 


than mediocrity is the course of wisdom. All things are possible~ 


to him who sees, who can be an observer of human nature both 
within and without himself and find the two one. He may be- 
come the greatest of all prodigies—master of himself. 
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CHAPTER XXIV. 
Tue TrRuE TYPE. 


In the conclusions reached from the premise of the Science 
of Being, our first incarnation is accounted for and emphasized, 
as it is not for the average reincarnationist. As said in the 
opening chapter, there must have been a first incarnation for 

ose who believe they are now experiencing their fifth, sixth, 
or fiftieth, as the case may be; and the conditions and circum- 
stances could have had no personal causation. To what, then, 
were they due when no personal Karma had been made? 

The view that our first or natural incarnation as the first 
stage of existence contains all the possibilities of complete ex- 
istence; that these possibilities for the individual stand side by 
‘side with the tendencies of a member of the human race, and of 
a family; that, therefore, it is now possible to use the law of 
cause and effect which, till such time, uses us, if sustained by 
logic and reason is more satisfactory, and more speedily pro- 
ductive of practical results. 

We make Karma indeed. In “ this life” John Jones makes 
his own personal Karma which is added to the general Karma. 
The effect of his own thoughts and acts will be added to all 
natural effects of all operative causes, and he must deal with 
the sum total in the future. 

But his future is interior to his present, not exterior. _ 

He does not go away from a place and return to it. The 
first stage of existence is John Jones, who, consequently, never 
could have been “here” before; and he “goes away” only by 
growth, not by physical death. 

Outwardly John Jones may remain what all other men look 
to be, while exteriorly he may have far outstripped them and 
have reached the young manhood of existence while they are 
still struggling with the circumstances of its childhood. 

This is the possibility for the individual that should be 
emphasized. Any teaching that fails to emphasize it, and even 
obscures it, is not the redeemer for mankind that it may aim to 
be. “The kingdom of heaven is within you” should be pro- 
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claimed in the temples and on the street-corners, for it is as 
true now as it was nineteen hundred years ago. As was said 
then, “ And he who will may enter in,” so it may be said now. 

We have fallen in love with Oriental Inysticism and neg- 
lected to look for and find the treasures of wisdom and power 
that lie at our own door. We have gone half-mad in our efforts 
to stock our brains and feed our hearts at a table moldy with 
age. We are a new world, a new people, with a new religion— 
new as compared with what are called the ancient religions; 
and becoming disgruntled with our raw newness we have flown 
to them for satisfaction, and believed ourselves to have made 
most astounding discoveries. 

Yet the Old Testament remains the Old Testament, even 
if clothed in unfamiliar garb. Charmed with the unfamiliar 
we fail to see that the New Testament is what we need most 


—emphasis of the power of the individual, above emphasis of — 


the Law. And what we most need is at home with us. 

“Thou shalt ” is more potent than “ Thou shalt not ” when 
we have our eyes even a little open to the Great Purpose. Till 
then we need the Law, need its retributive justice. But having 
our eyes open a little, why should we accept a foreign Old Tes- 
tament as the best guide in life? We will not if we are becoming 
individualized. If we are not, we must lean somewhere, and we 
are entitled to our choice of a leaning post. 

_. Nothing is so cosmopolitan as Religion, nothing so provin- 
cial as a theological doctrine, a racial philosophy, anything too 
limited to take in the whole world. That which strikes home to 
the inner citadel, which speaks directly to a member of the human 
family, whatever his race, customs, or inheritance, and says, 
“Thou shalt,” is the New Testimony that wins the world. It 
isolates him from his fleshly inheritance, brings home to him 
responsibility, compels him to make effort for achievement jn- 
sk of occupying a reserved section of the here and the here- 

fter. 

With our monopoly of religion, doctrinal Christianity being 
the all and only, from our educated point of view, we may well 
wonder when we find its ethics in doctrines far older. Pagan 
and heathen become terms we are less and less inclined to use 
the more we know, and admiration and appreciation displace our 
ignorant prejudice; for it was ignorant prejudice that made us 
call non-Christians by those names: and it is ignorant sentimen- 
tality that makes us contribute thousands of dollars for “ foreign 
missions ” to-day. 

The “ blessed light of the gospel ” cannot be carried into the 
darkness of what we are pleased to call heathendom if it is shut 
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up in a dark lantern. “Thou shalt believe what I tell thee ” is 
not the almighty “ Thou shalt” that Jesus taught as a fisher 
of men. 

No Scripture, however ancient and venerated, affords a more 
transcendant example for mankind, has more power to thrill 
and inspire the human soul to right ideals and effort, contains 


_ greater stores of wisdom, than our own. High above all Saviors 


of races stands the Savior of the world, Jesus Christ. 
Admitting, for those who demand it, that such a character 


never lived, is not historically true, still, as a type, Jesus of 


ly 


Nazareth reveals to us our human nature, our possible divinity, 
the link between them, and how to make this divinity master of 
our humanity. 

Through him, therefore, as the mediator, we come to The 
God; come to the end and aim of our existence; come now, if we 
will. As with him, this coming is to be the fulfilment of law, 
not its destruction; living to it truly, but over it, not under it. 

He is the Great Individual, Creation accomplished, finished, 
complete. In Him the Beginning and the End are at-one. This 
unity of the Unmanifest and the Manifest is for all. In Him 
is incarnate both Genesis and Revelation. He is the living Word. 

If Jesus be considered a historical personage only, the Christ 
is dead and buried. If he is seen for what he more truly is, for 
what the Bible presents him, a type, confirmed by Science, if 
not by History, and made living and real by our inner life when 
we try to conform to the example, then the Christ is risen. 

All Saviors will be seen as approaches to his perfectness; 
and all Scriptures of all nations will fall each into its appro- 
priate place in the great scheme—presentation of abstract truth 
in such form as will preserve it, while it challenges the seeking 
power of the people for whom it is written. 
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